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COLORS

Light Pink = 


  Reference to Native Americans.

Green = 


  Reference to African Americans.

Blue = 



  Reference to Asian Americans.

Yellow = 


  Reference to Mexican Americans.

White = 


  Reference to European Americans.

White with colored lines = 
  Reference to European American action affecting group of color.  

White with several colored lines = Reference to European American action affecting several groups of color.

Dark Pink = 


  Reference to other groups (such as women) or to non-church events.

NOTE:  On this Word file, the only reference to color is in parenthesis at the end of each entry.  No effort has been made to adjust the file so that it will print out on a color printer to match the colors noted above.
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NOTE:  This chronological listing is followed by 7-page article, to “On and beyond the Trail of Tears” by Anita Phillips, http://www.okumc.org/contact/2001/081001/oimc.html)

1815 – ME Church – Rev. William Stevenson (in Tennessee Conference) became a traveling preacher to a new circuit extending to Pecan Point (near present-day Clarksville) on the southwest side of the Red River.  He was the first Methodist and first Protestant to hold services and organize a congregation in Texas. Stevenson lived in Bellevue, Missouri, and knew the Moses Austin family (and son Stephen F. Austin).  There was a strong Methodist society at Bellevue.  Some of the Pecan Point white population “have escaped from different jails and (are) doing great mischief among the Indians….and enticing Negroes from their masters and receiving them as comrades.”  The land belonged to Caddo Indians, who complained because white settlers were interfering with their hunting.  Pecan Point was the only crossing for buffalo on Red River for many miles.  The early Methodist preachers in North Texas preached to both whites and Indians; Indians came across Red River frequently, sometimes on raids, sometimes to buy goods—or whiskey, which some whites sold to them illegally. (V1, p. 16-21) (white w/ pink)

1815-70 – ME Church &  ME Church-South – Methodist preachers and laymen in North Texas—white and black alike—worked and worshiped together in Methodist churches. (V1, p. 84)   Blacks and whites alike were both members of local Methodist churches in North Texas. Blacks were not regarded as social equals but considered brothers in Christ.  Population of Methodists in the North Texas area:  In 1845: 707 whites, 60 blacks.     In 1861: 5,381 whites and 255 blacks.  Pre-War Negro men were encouraged to be ordained as local deacons and elders and to preach and minister to their race.  Many white ministers had regular services for Negroes (there were few free Negroes at that time). (V1, p. 87) (white w/ green)

1816 – ME Church – The Missouri Conference was created (including Missouri, Illinois, Arkansas). Rev. William Stevenson was appointed at Hot Springs, where he expected to serve Arkansas and Pecan Point (on the Red River) on a circuit.  He persuaded Methodists to move with him to Mound Prairie, where he made his headquarters.  Several of these Methodists were ministers and some later served in Texas. (V1, p. 23) (white)

1818 – ME Church – A new Arkansas district called Black River Circuit was renamed “Mt. Prairie and Pecan Point”.  This circuit had 177 white and 23 colored members. (V1, p. 24) (white w/ green)

1819 – ME Church – Pecan Point Circuit along the Red River was formed, with 25 white members and Rev. Thomas Tennant, preacher.  Membership in 1823 was 103 white and 7 colored members.  In 1824 the name changed to “Pecan Point and Oporto” circuit, with 92 white and 18 colored members (increase in farming brought parallel increase in number of Negro slaves).  Early Methodist churches along the Red River have disappeared, as have their records. (V1, p. 25, 33) (white w/ green)

1823 – ME Church – The Missouri Conference said Rev. Tennant’s case in application for deacon’s orders was “embarrassed by the ownership of one or two infant slaves.”  He promised to liberate them at age 21 and was finally elected deacon. (V1, p. 26) (white w/ green)

1831-66 – ME Church & ME Church-South – Rev. John Hamill joined the Tennessee Conference, went west to the Arkansas District, serving Cherokee and Creek Indians. He was sent to the Louisiana District and served ten years, to the East Texas Conference for six years beginning in 1852 (Marshall Circuit, Daingerfield, Henderson, Clarksville), was transferred to the Indian Mission Conference in 1858, sent to Sherman in 1862, and back to East Texas Conference (Sulphur Springs).  He died in 1866 before formation of the Trinity (North Texas) Conference in 1867. (V1, p. 83) (white w/ pink)

1834 – ME Church - The first official mention of Texas in an AC of the ME church is recorded when Rev. J. P. Stevenson was appointed to the TX Mission as part of the Louisiana District of the Mississippi Conference.  Prior to this appointment, Methodist itinerant preachers had preached in TX as early as 1815 and 1824. Stevenson was pastor of the Natchitoches circuit in East Texas.  Protestant religious services were against the law.  One of the requirements of the Mexican government was that Anglo colonists be of “Catholic religion and of good and moral character.”  Clandestine protestant services were directed to English-speaking newcomers.  Little or no thought was given to the religious life of the native Mexicans.  (N, p. 2, 34) (white w/ yellow)

1835 – ME Church – There was irregular preaching on the “Miller Circuit” (Bowie, Red River, and Lamar Counties), considered part of Miller County, Arkansas.  The Sulphur Fork Mission was created as a new circuit for Red River and Lamar counties.  Indian raids were still occurring; men took guns with them to church.  (V1, p. 39-40) (white w/ pink)

1836 – Indian population in Texas was estimated to be 14,200, of which 8,000 were in the civilized tribes, chiefly Cherokees and Choctaws in East Texas.  About 2,000 were considerably wilder and more hostile, chiefly the Comanches on the upper Colorado River. Following several clashes with whites in East Texas, the Cherokee tribes were broken up and sent to Indian Territory in 1839.  There were frequent raids from across the Red River and from the northwest by the Comanches.   There were provocations on both sides and some instances where promises of peace and friendship were kept. (V1, p. 70) (pink)

1836 – With Texas independence, Protestant preaching was now legal in areas that had been under Mexican control.  More Protestant leadership was needed if the gospel were to reach the growing multitudes.  William B. Travis published an appeal for preachers in the New York “Christian Advocate and Journal” calling for “educated and talented young preachers…(to serve)… the shrewdest and most intelligent population of any new country on earth.” (V1, p. 34) (white)

1836-37 – ME Church – Historian Wade Crawford Barkley (Methodist Board of Missions) wrote in 1950 that early work with Indians was only partially successful due to (1) the unchristian life of many whites in nearby settlements, (2) failure of missionaries to realize the need to appreciate the good elements in Indian culture and build on it, (3) the difficulty of learning the language since the itinerant system moved preachers every year, (4) lack of literature for effective teaching, (5) indifference and occasional opposition on the part of the Indians, and (6) scarcity of missionary candidates. (V1, p. 83) (pink)

1836-39 – ME Church – A young Methodist doctor from the Choctaw country, Henry Graham McDonald, moved to a farm near present-day Howland (Lamar County), on the Sulphur Fork Circuit.  He was a good friend of Dr. J. W. P. McKenzie (Methodist preacher to the Choctaws who was later a leader in North Texas).  McKenzie crossed the Red River to help out when Sulphur Fork had no preacher and established three missions in Miller County (one at Jonesboro, one at Clarksville, and one at DeKalb).  McKenzie Memorial Church, established in Clarksville, is the oldest continuing congregation in North Texas. (V1, p. 41-42) (white w/ pink) 

1837 - 1841 – ME Church – Jesse Shelton was an Indian Agent in the Choctaw nation before he moved to Lamar County and established Fort Shelton, with Texas Rangers to protect against Indian raids.  Rev. J. W. P. McKenzie of the Sulphur Fork Circuit preached nearby, four miles east of Paris.  McKenzie started many churches in Northeast Texas and eventually founded a college.  Sulphur Fork Circuit grew from 73 white members and 2 black members in 1839 to 459 white members and 39 black members in 1841.   (V1, p. 46-47) (white w/ pink & green)

1837 – ME Church – Dr. Martin Ruter, attached to the Mississippi Conference, had set up three circuits in East Texas and was appointed superintendent of the Texas Mission in 1837.  But he died in 1838.  He had not visited Northeast Texas (which was part of the Arkansas Conference). (N, p. 37) (V1, p. 36) (white)

1839-48 – ME Church & ME Church-South – Rev. Orceneth Fisher moved to Texas from Illinois but objected to Texas slavery as a “foul stain”.  Many settlers and preachers from non-slave areas expressed anti-slavery sentiments.  Rev. William O’Connor, from New Jersey and Ohio, said he would as soon associate with the Devil as with slavery.  Rev. John Clark Illinois took a stand in opposition to slavery and became very unpopular as a result.  Clark had come to Texas from Illinois but was originally from the New York Conference and served as a missionary to Indians in the Northwest for nine years.  Clark was a delegate to General Conference in 1844 and, in most cases, voted with the northern majority.  As a result, he was severely criticized at the next Texas Conference.  Clark moved back to New York and never returned to Texas. (V1, p. 52-54) (white w/ pink & green)

1840 – ME Church – General Conference authorized creation of an annual conference in Texas, The Texas Conference, to include work in areas of the state not already established as a part of the Arkansas Conference.  The number of members reported from the several circuits was 1,853, with 18 preachers. (V1, p. 36) (white)

1840 – ME Church – Some of the leaders of the new Texas Conference became aware of the deplorable economic and spiritual conditions of the native Mexican population, who, because of the unstable conditions of the time and their new status as a conquered people, were in great need. (N, p. 37) (yellow)

1841 – ME Church – John Denton, lawyer and Methodist preacher in Clarksville, Lamar County, and Grayson County, was killed with a group fighting Indians between Dallas and Fort Worth.  His body was moved to the Denton courthouse lawn in 1901.  Two of his sons entered the Methodist ministry. (V1, p. 44-45) (white w/ pink)

1841 – The Peters Colony, covering all or part of 26 counties including Grayson, Collin, Denton, Tarrant, and Dallas, had many families from Missouri, Tennessee, and Illinois.  Only one-third was from Confederate states.  Two-thirds were prairie farmers with economic antipathy to slave labor.  Large numbers of Peters Colony settlers were unsympathetic to the Confederacy.  (V1, p. 58-59) (white w/ green)

1843 – ME Church –  ME Bishop James Andrew wrote that there were many RC Mexicans in San Antonio who were “not entirely inaccessible to the Protestant influence; but the extreme wickedness and irreverence of the American soldiery and the many early immigrants who settled among them have rendered our access to them doubly difficult.” (N, p. 38) (white w/ yellow)

1844 – ME Church & ME Church-South - The Slavery issue dominated the 1844 General Conference of the Methodist Episcopal Church, resulting in the separation of the Methodist Episcopal Church and the formation of the Methodist Episcopal Church, South. (K, p. 42) Representatives of the conferences in the slaveholding states met in Louisville in May, 1845, and constituted a separate ecclesiastical connexion…to be known by the style and title of the Methodist Episcopal Church, South. Division meant that mission support (both monetary and in missionary personnel) from New York missions headquarters was cut off from the struggling Texas Conference, and some missionaries from the North began returning to their former conferences. (V1, p. 55) (white w/ green)

1844 – ME Church-South – Methodist churches of Northeast Texas were shifted from the Arkansas Conference to the East Texas Conference within the Republic of Texas boundaries.  Northeast and North Texas churches were all included in the Clarksville district (the other districts were DeKalb, Paris, Fannin, and Lake Soda). (V1, p. 56) (white w/ green)

1845 – ME Church-South – East Texas Conference appointed Rev. Frances Wilson as a “missionary to the people of color within the bounds of the conference.”  In 1848, J. C. Woolam was named to the Red Lands African Mission. (V1, p. 87) (white w/ green)

1846 - 1860 – ME Church-South – Dallas County was organized in 1846, shortly after Texas became a U.S. state.  The Dallas Circuit of the East Texas Conference included the area all the way to Sherman and Gainesville on the Red River.  Indians were still encountered on the circuit, sometimes friendly, sometimes hostile.  Many of the circuit riders went armed to protect themselves.  The Dallas Circuit had 298 white members and 20 black members in 1850 and 447 white members and 126 black members in 1860.  (V1, p. 62-63) (white w/ pink & green)

1840’s – ME Church-South – Three families from Tennessee—the Webbs, the Cochrans, and the Hugheses—settled Dallas County.  The Webbs and Cochrans came, by way of Missouri, as a part of the Peters Colony.  The first circuit preaching was at Webb’s cabin in May 1845, and the Webb’s Chapel society was formed.  The first camp meeting (near Bachman Lake) was held in fall of 1845.  Webb’s Chapel was the first church built in the Colony in 1846.  In 1848 the camp meeting site was moved to White Rock Creek, where camp meetings were held until the beginning of the Civil War.  About 1848 a church was formed at Cedar Springs, near the present Oak Lawn area. Sometime in the 1850’s the Cedar Springs society and the Webb’s Chapel society decided to merge at a new site.  The new church was named Cochran Chapel, located on land given by the Cochran family.  In 1847 Methodist missionaries from Nacogdoches came to southwest Dallas County and built Wesley Chapel, the first church west of the Trinity River (Highway 67 and Camp Wisdom area). Some of the first meetings of Methodists in the town of Dallas (in 1850) were held in a small building across from the southwest corner of the courthouse square that was used on weekdays as a paint and repair shop.  (Town of) Dallas Methodists did not erect their first church until 1868.  (V1, p. 59-63) (white)

1846 – ME Church-South – The church stated that it had “nothing to do with the relationship between slave and master.”  Instead, It took social positions condemning drunkenness, gambling, and prostitution. (V2, p. 145-146) (white w/ green)

1847 – ME Church-South and ME Church  - The Methodist Episcopal Church-South reported 124,961 African American members.  Growth continued to 171,857 in 1860 but fell in 1866 to 78,742. (T, p.140)  Membership in the ME Church in 1850 was only 26,309. (T, p.140) (green)

1848 – Through the Treaty of Guadalupe Hidalgo in 1848, after the so-called Mexican War, Mexico lost the Southwest, and the native population in the Spanish borderlands became a conquered minority.  The land was taken over by Anglo American newcomers, as were political power, industry, and commerce.  Some of the Roman Catholic priests bitterly resented the Anglo newcomers in the region. (N, p. 1, 4) (white w/ yellow)

1850’s – ME Church-South - ME-South churches in San Antonio and Corpus Christi made special efforts to reach the Spanish-speaking communities.  In Corpus Christi, William Headen learned Spanish and by 1856 taught a Sunday School class in Spanish and served as interpreter during preaching service.  He brought many Mexican men and women to church and interpreted for them.  He also distributed Spanish tracts and held meetings with them.  In San Antonio in 1851 there were Mexicans in the membership of the ME-South Church.  In 1858 several Mexicans joined the church at a great revival meeting, among them the daughters of the distinguished Antonio Navarro.  Mr. Navarro also joined the church in San Antonio.  The Navarro daughters later became teachers of the Mexican classes. (N, p.39) (yellow)

1852 – The “cross timbers”, two parallel belts of timberland 30 miles wide (eastern belt running from Gainesville to Lewisville and western belt running through Clay, Montague, Jack, and Wise counties) was described as a natural boundary between agricultural and prairie lands, seemingly designed “as a natural barrier between civilized man and the savage.” (V1, p. 99-100) (white w/ pink)

Mid 1850’s – ME Church-South – An Indian girls’ school (Bloomfield Academy) was started north of present-day Denison in the Chickasaw nation, with 25 girls, later 60.  Classes and religious services were conducted in English. Many of the girls became religious and conducted themselves with better decorum than the whites. The school became impoverished and closed during the Civil War. (V1, p. 84) (white w/ pink)

1854-70 – ME Church-South - Paris Circuit Quarterly Conference renewed the local preacher’s license of James McCarty, a man of color who was one of the Paris Circuit stewards from Wesleyan Chapel society, and of Jesse, a local preacher, listing him as a member of the conference.  Three Negro preachers were listed as supply preachers in 1869-70: Alfred Alston, Andrew Burrus, and Campbell Jackson. Negro local preachers elected local deacons and elders in 1867, 1868, 1869, and 1870: Stephen Jones, Campbell Jackson, Robert Smith, Andrew Burrus, Monroe Hamilton, William Leroy, and Alfred Alston. (V1, p. 87-88) (green)

1856 – ME Church-South – Rev. Isaac John held a camp meeting in Bastrop County TX in which a Mexican was converted. (N, p. 40) (white w/ yellow)

1857 – ME Church-South – Among the members reported on the Greenville circuit was “Charles Wesley (Col Boy) belonging to Mr. Wren.” (V1, p. 75) (white w/ green)

1857 – ME Church-South – One circuit rider, Rev. William Bates, rode from Denton to Decatur and Big Sandy, to Montague, Jacksboro, and Weatherford, and back through Tarrant County via Birdville, to Lewisville, and then home in the eastern part of Denton County. He had 31 appointments, and it required 27 days to make his monthly trip. “He had several narrow escapes from hands of wild Indians.” (V1, p. 74)  (white w/ pink)

1853-63 – ME Church-South – Rev. Pleasant Tackitt, who had started as a missionary to Cherokees in Arkansas, settled on a farm in Parker County from which he went preaching in many directions, at one time serving 143 regular preaching places.  His brother was killed by Indians in Jack County.  Rev. Tackitt was badly wounded in the foot by a deeply imbedded arrowhead.  He preached to a group of Indians (remnants of several tribes) in 1855 at the Brazos Agency and was popular with them. (V1, p. 77) (white w/ pink)

1857 – ME Church – There was a sprinkling of northern Methodists in Collin, Grayson, Kaufman, Fannin, and Denton counties, with the largest congregation in Bonham, where there were only 53 members in 1857. (V1, p. 88) (white)

1858 – ME Church-South - ME-South General Conference authorized another annual conference in TX, the Rio Grande Mission Conference.  In San Antonio at the Conference meeting a resolution was passed requesting “the General Book Agent to publish a catechism in the Spanish language.”   Four Spanish-speaking appointments were provided for, but only two were made, because of a lack of workers. (N, p. 40) (yellow)

1858-61 – The Butterfield Stage (a mail service between St. Louis and San Francisco that also carried passengers) entered North Texas north of Denison and went to Gainesville and Jacksboro and on to El Paso.  The first stage stand in Texas was fifteen miles west of Sherman. The line brought new people through and into the area, doubling Sherman’s population soon after the stage started. (V1, p. 180) (white)

1858-1905 – ME Church-South – Forty North Texas preachers transferred to the Indian Mission Conference.  Early, they preached to Indians.  Later (after 1901) they preached to whites and assisted in preaching missions to the Indians.  In 1901 two preachers west of Anadarko held a “debate” with a medicine man, Citipato, who led ghost dancers in a nightly dance.  Citipato called on the Great Spirit to strike dead the whites and all Indian Christians there.  He made an impassioned oration against the Christian way, pointing out that it would allow the Indian only one wife.  Chief Appitone spoke in favor of Christians.  The next day eight ghost dancers were baptized. (V1, p. 185-186) (white w/ pink)

1859 – ME Church-South - Rev. Hamilton Horton, while serving the Medina Circuit of the newly organized Rio Grande Mission Conference, held a meeting in Somerset, Texas, at which a “beautiful Mexican girl converted at the mourners bench” and joined the church.  She spoke English and Spanish and arose shouting in Spanish. (N, p. 38) (white w/ yellow)

1859 – ME Church – The Annual Conference near Bonham was disrupted by a large crowd protesting the presence of the conference and its members. A committee of fifty (later charged with being an armed mob of Southern Methodists) was named to inform the conference that it was not welcome in the area and that its members would not be allowed to promote and advocate abolitionism.  (V1, p. 89) (white w/ green)

1860 – ME Church-South - At the meeting of the Rio Grande Mission Conference a resolution was passed that a “judicious person” be appointed to compile a comprehensive catechism in Spanish. Another resolution recommended that preachers with Mexicans within their appointments be urged to procure and spread Spanish tracts among them.  (N, p. 41) (yellow)

1860 – The ME Church preacher, Anthony Bewley (named to the Texas Mission of the Arkansas Conference), was hanged in Fort Worth, accused of being involved encouraging slaves to run away, and of fires and poisonings in Texas.  He had been pursued by vigilantes, captured in Missouri, and brought back to Fort Worth. (V1, p. 88, 90) (V2, p. 119)  (white w/ green)

1861 – ME Church-South – By the Civil War, almost all of the present North Texas Conference area had been penetrated by the Methodist movement except the far northwest section in Clay, Archer, and Wichita counties.  Progress was slow, hard, and dangerous. (V1, p. 77) (white w/ pink)

1861 – ME Church-South – When Civil War broke out, many ministers joined the army, and the lack of personnel made it impossible to continue the Spanish-speaking missionary endeavor in Texas.  It was not until the end of the 1860’s that the church renewed its interest in this field.  Corpus Christi became the center of interest. (N, p. 41, 42)   (white w/ yellow)

1861 – ME Church-South – Texas Conference preachers made war speeches and talked of killing men as though they were beasts of prey. There was no interest in the gospel; men were preparing for war. (Per Rev. Peter W. Gravis) (V2, p. 118)   Many voters in North and Northeast Texas voted in great numbers against the secession of Texas from the United States. (V1, p. 54) (white)

1861 – ME Church-South – Eight of the North Texas counties voted on February 23, 1861, against  secession from the Union (Cooke, Grayson, Collin, Montague, Fannin, Wise, Jack, and Lamar).  The vote in the State as a whole was 46,129 for secession, 14,697 against. (V1, p. 86)  In the Sherman church, a majority favored the Union but accepted secession “as gracefully as possible.”  But there is little evidence that Methodists in North Texas championed freeing the slaves.  Rev. Homer Thrall wrote that “slavery is not only innocent but scriptural and right and that it is our imperative duty to protect … this institution as a blessing to both races.” (V1, p. 88) (white w/ green)

1862 – ME Church-South – Rev. John Hamill, Methodist member of the North Texas Conference, participated with a Confederate “jury” trying and executing 39 members of a neutralist peace party near Gainesville. Daniel Montague, a prominent Methodist, was foreman, and other Methodists were involved in the trials and executions.  The Unionist “Peace Party Plot” aimed at revolt against the Confederate government of Texas, was discovered in September, 1862, in Cooke, Grayson, Wise, Denton, and Collin counties.  The organization was broken up, and martial law was declared in Cooke County.  A Citizens Court, or jury, formed at Gainesville found 39 participants guilty and sentenced them to be hanged for conspiracy. Three prisoners who were in military units were court-martialled and hanged.  Similar juries were formed in Grayson and Wise counties. In Wise County, a Methodist preacher, Rev. William Bellamy, presided over a trial commission that hanged five men. (V, p. 20-91) (V2, p.119)  (white)

1862 – ME Church-South – During the war, Comanches threatened Methodists at Stephenville, and there were frequent encounters, since there were few soldiers to control them. (V2, p. 123) (white w/ pink)

1862 – ME Church-South – In general, Texas Methodist members, congregations, and conferences supported the Confederate military effort. (V2, p. 120) (white)

1862 – ME Church-South – Rev. Daniel T. Lake of Lamar County joined the Confederates as a combination medical-religious worker and served chiefly in the hospital corps.  He later joined the Methodist Protestant church. (V2, p. 120) (white)

1862 – ME Church –  ME Bishop persuaded the U.S. Secretary of War to authorize possession of Southern Methodist church buildings and turn them over to “loyal” ME Church ministers.  The only one in Texas was in Galveston. (V2, p. 125) (white)

1863 – ME Church-South – Teachers and pupils of the Methodist Sabbath School in Waco knitted 140 pairs 

of “good socks” for the Confederate soldiers. (V2, p. 118) (white)

1864 – ME Church - The Delaware Mission Conference was organized, convening in Philadelphia at what is now Tindley Temple on July 19, 1864. (T, p. 44)  The Delaware Conference was the earliest-organized conference to later become part of the Central Jurisdiction Annual Conference.  Once the movement of African American Mission Conferences started, it proceeded in the following order: Washington MC (10/27/1864); Mississippi MC (12/25/1865); South Carolina MC (4/2/1866); Tennessee MC (10/11/1866); Texas MC (1/3/1867); Georgia MC (10/10/1867); North Carolina MC (1/14/68). (T, p. 45) (green)

1865 – ME Church-South – Publication of the “Texas Christian Advocate” was finally resumed after disruption during the Civil War years. The publisher was Louis Blaylock, who later became mayor of Dallas. (V2, p. 134-135) (white)

1865 – There was no Confederate surrender in Texas. The Confederate government and army simply melted away.  Governor Pendleton Murrah and other Confederate officials in Texas sought refuge in Mexico. (V2, p. 123) (white)

1865 – ME Church-South – Many white families from southeastern states that were financially ruined in the war came to North Texas and joined the ME Church-South in North Texas. (V1, p. 92)  (white)

1865 – ME Church - The Mississippi Mission Conference, composed of both white and African American members, and mostly Negro preachers, was organized in New Orleans on December 25, 1865, with four 

districts: one in Mississippi, two in Louisiana, and one in Texas. (T, p. 140)(V2, p. 126) (green)

1866 – ME Church - ME Church sent ministers South to restore peace, foster loyalty to U.S., and provide worship where pastors had left.  ME Church-South denounced ME Church as church robbers. (V2, p. 125) (see 1862 entry) (white)

1866 – ME Church-South - ME Church-South desired to prevent ME Church from absorbing ME South. Northern ME church was critical of ME South for sanctioning slavery and considered ME Church-South “rebel Methodists”, crude in character and backward in development.  ME Church considered its task to be absorbing ME South and civilizing and Christianizing members, black and white, “because of the very repulsive features in Southern character.” (V2, p. 124-125) (white)

1866 – ME Church-South  - General Conference provided for creation of separate Negro churches, districts, and conferences, even including the possibility of a separate General Conference.  There was reference to merging the Negro membership into the AME Church, but this did not happen.  In 1870 the first Negro annual conference was organized in Carthage, Texas (far East Texas near Louisiana), called the “Texas 

Colored Conference” (later called the East Texas Conference). (V1,  p. 159-160) (green)

1866 – ME Church-South – General Conference in New Orleans gave permission for the East Texas Conference to divide.  East Texas Conference in Marshall divided its northern portion into the Trinity Conference, with the dividing line the railroad line between Texarkana and the Trinity River. (V1, p. 96) (white)

1867 – ME Church-South, North Texas Conference – The organizing meeting of the Trinity (North Texas) Conference was held in Sulphur Springs.  This was the first time laymen had attended as official delegates. (General Conference had approved lay representation in 1866.  The new Trinity Conference had 19 laymen at its first conference.) The conference began with 7,495 whites and 588 blacks, and 128 local preachers, including nine colored preachers. (V1, p. 49, 96-97)  The North Texas Conference started with the largest membership of any conference in Texas.  In was profitable agriculturally in cotton and corn.  Ministers were not well trained, well paid, or well housed.  There was little liturgy or nurture, mostly preaching and camp meetings. (V1, p. 102) (white w/ green)

1867 – Notwithstanding real accomplishments, the Negro was unable to make any serious dent on Southern white hostility or prejudice. Convinced that the Negro was incompetent politically, Southern whites blamed on him all the ills and burdens and humiliations of reconstruction.  Texas refused to approve the Fourteenth Amendment to the Constitution.  (V1, p. 98) (white w/ green)

1867 – ME Church – The ME Church organized the Freedman’s Aid Society, which provided basic elementary education for thousands of black children and some adults in the South. (V2, p. 138) (green)

1868 – ME Church - Separate African American annual conferences existed beginning in 1868, and before that there were separate African American mission conferences. (T, p. 148)  Negro delegations were present in every General Conference from 1868 to 1936. (T, p. 141)  From 1868 to 1927 thirteen African American annual conferences were organized.  These were: Mississippi AC (1/7/1869); Louisiana AC (1/13/1869); Lexington AC (3/2/1869); Florida AC (1/19/1873); West Texas AC (1/22/1874); Central Alabama AC (10/18/1876); Savannah AC (11/1/1876); Little Rock AC (2/21/1879); East Tennessee AC (10/25/1880); Central Missouri AC (3/24/1887); Upper Mississippi AC (2/5/1891); Atlanta AC  (1/22/1896); and South Florida AC (1/22/1925). (T, p. 46) (green)

1869 – ME Church – The ME Church  organized a Negro congregation in the Beaumont District. Men were farmers who supplemented incomes as cow hands. (V2, p. 126)  (green)

1866 – ME Church-South – Efforts were made to encourage Negro members and ministers.  Colored circuits were formed.  Negro men were ordained as deacons and elders for the first time.    But in spite of all efforts, Negro members—even whole congregations at times—left the Southern church and joined either the ME church or one of the AME churches. (V2, 129-130) (green)

1866 – ME Church – The  Northwest Texas Conference was created. (V2, p. 128-129) (white w/ green)

1867 – ME Church - The Texas Mission was created and made a conference in 1869.  For a number of years all the work, both black and white, was carried on through this conference.  It started with 16 appointments from Austin to Houston and one called Red River.  In the next few years there were ME churches at Clarksville, Bonham, Honey Grove, Paris, Sherman, Dallas, Denison, McKinney, Kaufman, Blossom Prairie, Greenville, Sulphur Springs, Cooper, Denton, Pilot Point, Plano, and Brookston.  It is now difficult to establish which were white and which were black, but it seems likely that most, if not all, of them were Negro.  The ME Church-South did not welcome northern Methodists to Texas, nor anybody who wanted to help northern Methodists in Texas. (V1, p. 152-153) (white w/ green)

1867 – ME Church-South, North Texas Conference – The Texas north central area was set up as a separate conference, first called Trinity, but renamed North Texas Conference in 1874. (V2, p. 129)   Fifty years before, whites had begun arriving in the area, where Indians as well as deer and antelope roamed.  The Conference’s starting point was near Clarksville, then westward and southward following the migration of white settlers. “The presence of a high percentage of farmers may account for basic conservatism, individualistic point of view, and independence of spirit among North Texans.”   Circuit riders pushed across the frontiers, part of it for a time sporadically occupied by Indians, frequently hostile. (V1, p. 13-14, 95, 99) (white w/ pink)

1867 to 1884 – Cattle drives through Fort Worth, Decatur, or Jacksboro to the Red River brought an estimated three million cattle to crossings on the Red River. The chief crossing until 1884 was at Red River Station (north of Montague).   Sale of cattle brought new capital to Texas and a somewhat speedy recovery from the war, helping to start new businesses, establish farms and ranches, and undergird the whole economy.  New towns and cities sprang up, old ones expanded, and schools and churches were strengthened. (V1, p. 179-180) (white)

1870 – ME Church-South – A new Texas Colored Conference was organized at a meeting of the East Texas Conference in Carthage.  Twenty Negro preachers were in the new conference.  Rev. William Taylor of the Tyler Colored Charge was elected to attend the CME organizing meeting in Jackson, Tennessee.  (V2, p. 130)  (green)

1870 – The Colored Methodist Episcopal Church was founded in Jackson, Tennessee.   (V2, p. 130) (green)

1870 – ME Church - There were no mass defections of African American members of the Methodist Church when the Colored Methodist Episcopal Church came into being. (T, p. 53) (green)

1871 – Colored Methodist Episcopal Church  - The new CME Church had to fight for its very existence in Texas. Whenever possible, AME, AME Zion, and ME churches absorbed entire congregations which had belonged to the ME-South.  Other Negro denominations reproached CME for their connection with the ME Church-South.  CME Rev. M. F. Jamison (later Bishop) fought for establishment of churches in Sherman, Dallas, Bonham, McKinney, Fort Worth, Sulphur Springs, Pittsburg, Gainesville, and Denton.  He was appointed pastor of the CME Church in Dallas in 1875.  He later served as presiding elder of the CME Church’s Dallas District.  By 1901 the Dallas District had 1,325 members.  By 1965 the Dallas District had 3,500 members; Sherman about 1,200; and Greenville about 2,000 members.  In 1894, Texas College in Tyler was established by the CME Church.  (V1, p. 160-161) (green)

Early 1870’s – The Comanche barrier to white settlement of the Panhandle collapsed.  In 1874 the army destroyed the Comanche horse herd in Palo Duro Canyon and forced Indians to reservations in Oklahoma.  Railroad construction linked northwest Texas to the rest of the state, promoting settlement and creation of new cities and towns. From 1880 to 1900 the Panhandle “filled up” with white settlers. (V2, 153-154) (white w/ pink)

1871 – ME Church-South - Rev. Alejo Hernandez, Protestant convert from Mexico, joined the West Texas Conference and served in various areas of South Texas and Mexico.  There were few Anglos in the Valley before 1900; most in Brownsville were Catholics. (V2, p. 130-131, 158)  Alejo Hernandez attended the AC in Leesburg TX, where he was admitted on trial and appointed to serve in Laredo.  The Annual Conference passed resolutions that a request be sent to the American Bible Society for Bibles, testaments, and Sunday school materials in Spanish to aid Hernandez in his work and that the first day of April 1872 be designated as a day of prayer and fasting for the success of the Mexican mission.  (N, p. 44) (yellow)

1872 – ME Church-South, North Texas Conference – At a Dallas District conference session in Decatur, an Indian alarm broke up the sermon. There was a loud bang, bang, bang, close to the church and then a stampede of the congregation, and the service ended.  Indians had made a raid on a horse lot and were driving off four horses. They were seen by a Negro man who fired at them.  They returned the fire but left the horses. (V1, p. 178) (white w/ pink & green)

1872 – ME Church – St. Paul ME Church in Dallas was founded.  Land was donated by the white editor of a Republican newspaper in Dallas.  The church was the site of the Andrews Normal College, the original school that eventually moved to Austin and became Huston-Tillotson College. (V1, p. 152-154) (green)

1873 – ME Church – Publication “Southwest Christian Advocate” was launched by Texas, Louisiana, and Mississippi conferences.  It was later made a General Conference paper underwritten by the “Book Concern”.  In later years Negro ministers were chosen as editors, and they became effective spokesmen for their constituents.  (V2, p. 134) (green)

1873 – ME Church, Texas Conference – The ME Church’s Freedmen’s Aid Society established Wiley College in Marshall, Texas.  It was the second oldest Negro college west of the Missisippi River and had the first Carnegie College Library west of the Mississippi.  It maintained a close relationship with the Texas Conference.  (V2, p. 139, 190, 262) (green)

1874 – ME Church – The Texas Conference reorganized into four conferences: (1) Austin Conference (among English-speaking whites); (2) Southern German Conference (among German-speaking whites; (3) and (4) Texas Conference and West Texas Conference (among the colored people of the state). (V1, p. 153) (white w/ green)

1874 – ME Church-South – During services at Montague, every man carried six-shooter, rifles, or shotguns.  On the Montague circuit, Winchesters and six-shooters were as much a part of the necessary apparatus as Bible and hymn book.  Those were days of immense circuits, hard riding, harder fare, daily preaching, ceaseless toil, and bodily dangers. (V1, p. 179) (white)

1874 – ME Church-South – A new Spanish-speaking district (West Texas Conference) was organized in South Texas with five preaching places under Anglo presiding elder Rev. A. H. Sutherland.  He and others in Texas helped to persuade the Publishing House at Nashville to print a Spanish hymnal in 1875.  A second district with 15 circuits was added in 1880.  In 1881, Rev. Santiago Tafolla received appointment as the first Mexican presiding elder.  (V2, p. 131, 196) (yellow)

1874 – ME Church-South, North Texas Conference – General Conference changed name of Trinity Conference to North Texas Conference.  The conference began with 7,495 white members, 588 colored members, and 128 local preachers, 9 of whom were colored. (H) (V1, p. 175) (white w/ green)

1874 – ME Church-South - William Headen recruited Dorotea Garcia, Fermin Vidaurri, and Felipe Cordova from Mexico to Corpus Christi, where they worked preaching and organizing.  At the 1874 session of the West TX Conference, membership of 62 converted Mexicans and 19 children baptized was reported.  The bishop appointed Rev. Alexander Sutherland, who spoke Spanish and had preached in communities along the San Antonio and Medina Rivers, as presiding elder of a new Spanish-speaking district within the West TX Conference.  (N, p. 46-49) (yellow)

1874 – ME Church-South - Rev. Sutherland took a trip from Laredo and down the river to communities on both sides of the river all the way to Brownsville.  On his return trip, he evangelized a group in the small community of El Capote.  A small congregation was organized here, and a chapel was built a few years later.  This was the first church built in the lower Rio Grande Valley for the Spanish-speaking work.  (N, p. 49, 50) (yellow)

1875 – ME Church-South - At AC in San Antonio five ministers were appointed to the Spanish-speaking field, and, for the first time, an appointment was made to Mexico.  Rev. Jose Maria Casanova was appointed to organize work in San Antonio.  Two congregations had already been formed there, and a third was formed soon after the AC meeting.  Casanova was typical of the first ministers in the Spanish work. Though he had little academic preparation, he had a burning zeal for proclamation of the Gospel to his people.  (N, p. 50-52) (yellow)

1875 – ME Church-South - Alejo Hernandez died in Corpus Christi.  The Nashville Christian Advocate, New Orleans Christian Advocate, and the Texas Christian Advocate carried notices of his death and articles of appreciation for his ministry.  William Headen suggested that the church erect a monument to mark the spot where the body of the first Mexican missionary of the ME-South Church lay.  (N, p. 45) (yellow)

1875 – ME Church - There was “severe” competition among local churches of the CME Church, AME Church, and black congregations of the ME Church.  ME Church in Dallas was attacked by CME for having two churches, one for whites and one for blacks.  CME maintained close relations with ME Church, South. (V2, p. 139-140) (green)

1876 – ME Church & ME Church-South – Gradually tensions eased between the two denominations in Texas.  By 1876 the ME Church’s “Southwestern Christian Advocate” could state, “Right nobly is the Southern Methodist Church doing her work. God bless her heroic ministers on the Texas frontier.”  However, the ME Church-South publication, “Texas Christian Advocate”, often derided ME Church actions, for example, an ME Church proposal to establish a seminary in Austin for young white men and a colored seminary elsewhere. (V2, p. 140)  Formal reconciliation began at a meeting in Cape May, New Jersey. (V2, p. 187) (white w/ green)

1876 – ME Church-South – By 1876 the ME Church-South had come out of war, poverty, loss of members, and competition with the ME Church and had recouped morale, opened Southwestern University in Georgetown, resumed publication of its state paper, gotten on its feet financially, and moved ahead. (V2, p. 151) (white)

1870’s – ME Church-South – Relations with Mexican Methodists were cordial, but there was a tendency to treat them as needing more supervision that necessary.  Mexicans were not chosen as presiding elders for many years, and when they were appointed, they were not paid salaries commensurate with Anglos in Texas. (V2, p. 141) (white w/ yellow)

1870 - 1939 – ME Church-South, North Texas Conference – It was traditional for years for representatives of the CME Church’s Texas College at Tyler to visit North Texas Conference annual sessions and receive an offering. (V1, p. 350) (green)

1876 – ME Church - By the close of the 1872-76 quadrennium, twenty conferences, white, African American, and mixed, had been organized on the border and in the South. (T, p. 141) (white w/ green)

1876 – ME Church, West Texas Conference – The West Texas Conference faced a demand to divide white and Negro members into separate conferences.  Eighteen Negro ministers voted for separation.  Thirteen Negro ministers voted against separation.  Negroes continued as West Texas Conference.  Whites became part of the Texas Conference.  (Mixed conferences were not generally accepted in the South.) (V2, p. 127) (green)

1876  - ME Church-South - By 1876 the Mexican Missionary District had become the second largest district in the West Texas Conference in the number of appointments, and, in territory, the largest. The conference passed a resolution petitioning the 1878 General Conference that the district be organized into a separate Annual Conference. (yellow)

1876 – Methodist Union started August 17, 1876, and culminated in the Uniting Conference of May 1939. (T, p. 42) (white w/ pink, green, yellow, blue)

1876 – ME Church, Texas Conference – There was a strong effort originally by some leaders to make ME Church conferences biracial, with both Negro and white churches in them.  But there was strong objection in the South and very little mixing.  “There is not a single church of white members with a colored preacher; nor a single district of churches of white members with a colored Presiding Elder,” it was admitted in a report to the General Conference of 1876.  The Texas Conference had 4 white ministers and 45 black ministers. (V1, p. 154-155) (white w/ green)

1878 – The Texas State Holiness Association was organized.  The Holiness issue was hotly debated among Methodists in Texas until 1900.   Wesley taught that Christian perfection could be either gradual or an instantaneous experience.  The Holiness movement placed emphasis on the “second blessing”, with excited moods and loud professions of sanctification. The Holiness movement began in the North, but became strong in Texas, especially in North Texas. The roots of the Northwest Texas Holiness Association were in the ME Church-South.  Holiness colonies were formed in Corsicana and Belton.  Camp meetings were held in the 1880’s in Dallas and at “Peniel” near Greenville. The Northwest Texas Holiness Association was dissolved in 1895, the same year that the North Texas Conference denounced holiness associations. After 1898, Holiness advocates withdrew from ME Church-South to form the Nazarene churches.  (V2, p. 143, 203-208) (white)

1880’s – The Texas population grew 40% to 2,000,000, mostly in North and East Texas. (V2, p. 161)  (white)

1880 – ME Church, Austin Conference – With the end of Reconstruction in Texas, the social position of white ME Churches in predominantly black conferences became untenable, given the prevailing attitudes of most white Texans.  In 1880, a new all-white conference called the Austin Conference was formed and continued until 1912.  The members of its North Texas churches, including a number along the Red River, were mostly northerners who were in Texas on business, including merchants and railroad employees. (V2, p. 187) (white w/ green)

1880 – ME Church, West Texas Conference & Texas Conference – Work with freedmen continued in two conferences:  The West Texas Conference (covering central Texas from Dallas to San Antonio), with 55 pastoral charges, and the larger Texas Conference (covering all of east Texas from Paris to Galveston), with 90 charges in six districts.   Both conferences continued to grow.  By 1910, the San Angelo District had been added to West Texas, and the Beaumont District had been added to Texas.  In the black churches, many of the old traditions of Methodism lingered.  The emotionalism characteristic of earlier white camp meetings was strongly characteristic of the black congregations.  Black preachers were subject to the same ME Church rules for ministerial education as other ME preachers, with “Course of Study Committees” questioning aspiring black ministers regarding books they were to have mastered each year.  (V2, p. 189-190) (green)

1880 – ME Church-South - The Texas missionary district for Spanish-speaking work was divided into two districts, the San Antonio and San Diego Mexican Mission Districts.  The General Board of Missions was asked for financial support of Mexican ministers because “they could hardly live with what they were receiving.”  There was a double standard in salaries for the Mexican ministers and the American missionaries. This matter haunted the church for many years and was always a cause of friction.  (N, p. 53) (white w/ yellow)

1881 – ME Church-South - The Texas missionary district for Spanish-speaking work greatly expanded, with the San Antonio District growing from 8 appointments in 1880 to 14 in 1881.  At Annual Conference a Mexican, Rev. Santiago Tafolla, was appointed as a presiding elder for the first time.  (N, p. 54) (yellow)

1881 – ME Church-South - The Women’s Board of Foreign Missions set aside an appropriation for a high school along the Mexican border.  Two missionaries, Miss Rebecca Toland and Miss Annie Williams, were sent to Laredo to start the Laredo Seminary (now Holding Institute).  (N, p. 62) (white w/ yellow)

1881 – ME Church-South, North Texas Conference – The North Texas Conference organized a conference “Church Extension Society” to raise funds to aid feeble churches, to build houses of worship, to secure desirable lots upon which to build in the future.” Parsonage construction was also mentioned.  Women’s auxiliary societies emerged in the 1880’s for church extension and home missions. The “home mission” focus centered on work among ethnic groups. (V2, p. 160) (white)

1881-90’s – ME Church-South, North Texas Conference – First Church Wichita Falls was organized in 1881 as an extension of the Henrietta Circuit. (V2, p. 198)  First Church’s preacher was F. O. Miller, who was appointed to “Queen’s Peak Mission” near Bowie, the first permanent white settlement in the area. (V1, p. 181)  In 1890, a report on the Methodist work in Wichita Falls said that people were pouring in phenomenally.  “They seem to be from all climes, countries, and nationalities except heaven.”  The western third of the North Texas Conference area was primarily ranching country, sparsely settled and tending toward financial support by fewer but larger givers.  Also, religion in ranching country tended to be less formal and ritualized.  Class lines were minimized.  The Western area was mostly free of strong racial prejudice.  There were a few Negro cowboys, but there were few occasions to reinforce prejudice.  There were few lynchings in this part of the conference. (V1, p. 183-184) (white w/ green)

1882-87 – The Fort Worth & Denver City Railway reached Decatur by May, 1882, Bowie by July, Wichita Falls by September 1883, and Vernon by 1886.  In 1887 a line was built from Gainesville to Henrietta and on to Wichita Falls.  (V1, p. 180) (white)

1885 – ME Church-South - A new Texas Mexican Border Mission Conference was organized in San Antonio with four districts: San Antonio, Monterrey, Monclava, and El Paso. The conference started with 1,370 full members. There were two educational institutions within the conference, in Monterrey and Laredo.  Thirty-one ministers were appointed to local congregations.  This was a great advance from the 3 ministers appointed eleven years before in the Mexican Border Missionary District of the West Texas Conference.  However, by the time the Mexican Border Mission Conference was organized in 1885, there was already a marked trend to place more emphasis on the work in Mexico than in the Spanish-speaking work within the U.S.  Out of 30 appointments in 1885, 17 of 30 were in Mexico.  By 1889, 26 of 37 were in Mexico, leaving only 11 in the U.S. The trend could also be seen in the educational field.  With the development of public education in Texas, all church-sponsored grade schools, except the Laredo Seminary, were closed.  But many schools were opened in Mexico during these years. (N, p. 55, 58) (yellow)

1887 – ME Church-South –  The “Texas Christian Advocate” publishing operation was moved from Galveston to Dallas. (V2, p. 199) (V1, p. 220) (white)

1887 – ME Church-South - Bishop R. K. Hargrove asked Rev. Primitivo Rodriguez, an Episcopal minister and graduate of Harvard University and the Episcopal Seminary at Harvard, to come from Mexico to Nashville to help produce Spanish literature for the Methodists.  In Nashville, under the Board of Missions and the Methodist Publishing House, Rodriguez helped produce 23 books in Spanish, including two volumes of Wesley’s sermons and a Spanish hymnal.  (N, p. 57) (yellow)

1888  - ME Church-South - At the meeting of ME South’s Central Mexican Conference in Guadalajara, Bishop C. B. Galloway appointed Rev. George Winton to open a theological seminary in San Luis Potosi, Mexico.  This seminary trained ministers for the work in both Mexico and the U.S.  Prior to that time, most of the ME-South Spanish-speaking ministers had no formal theological training, with the exception of Rev. Alejo Hernandez, who was trained for the priesthood in a Roman Catholic seminary.  (N, p. 60, 61) (yellow)

1889 – ME Church, West Texas Conference & Texas Conference – Bishop Daniel A. Goodsell held the 1889 West Texas Annual Conference in the sanctuary of the white First ME Church-South in Fort Worth, but was ostracized by whites in Paris when he went there to hold the Texas Conference.  Goodsell, a white, had stayed in the home of the black presiding elder upon arriving in Paris, and though he later moved to a hotel in town, he was ignored by the town’s white Methodists because of this violation of Southern mores.  This discourtesy to a white bishop was infinitely multiplied for black ministers and laity. The color barrier was more firmly fixed than ever by 1910, but black Methodism in Texas was still a viable and growing entity. (V2, p. 191-192) (white w/ green)

1890 – ME Church-South & ME Church – The Mexican Border Mission Conference lasted only 5 years, until 1890.  Due to expansion of the territory and limited means of transportation, annual meetings of the conference were almost impossible.  In 1889 a petition asking ME South GC to divide the work in two was granted. The second annual conference was created for the Spanish-speaking work west of the Pecos (Northwest Mexican Mission Conference) with work in southern Texas and Mexico.  This continued until 1914, when reorganization was necessary due to Mexican immigrants coming to Texas to escape the unrest of the Mexican Revolution. The ME Church moved into the trans-Pecos region from New Mexico, with both English- and Spanish-speaking preachers. (N, p. 58-59) (V2, p. 196-197) (yellow)

1890 – ME Church-South, North Texas Conference – Summer revivals replaced summer camp meetings, with guest preachers or preaching teams leading services in the morning and evening for two or three weeks.  Revivals were a respite from rural isolation and had a tendency toward overt expression of intense religious emotions. (V1, p. 117) (white)

1890’s – ME Church -  Rev. M.C.B. Mason, field secretary for the Freedmen’s Aid and Southern Education Society of the Methodist Episcopal Church, was the first African American to hold a staff position in the Methodist Episcopal Church. (K, p.21) (green)

1893 - ME Church, West Texas Conference - Rev. Dr. Gloster Robert Bryant, noted African American orator and founder and builder of Methodist Episcopal churches in Texas and California, district superintendent in the Lexington Conference, and active participant on the national level of the Methodist Episcopal Church, was ordained an elder in the West Texas Conference. (K, p. 27) (green)

1893 – ME Church, West Texas Conference – Rev. Austin Lockhart of the West Texas Conference defeated an attempt of an A.M.E. woman preacher to take over his church.  (V1, p. 154) (green)

1893 – ME Church-South - Rev. Alexander Sutherland left active ministry. The Spanish-speaking work in the U.S. entered a period of stagnation when it was most needed because of the increase in Mexican immigration at the end of the 19th century.  Also, the unstable conditions resulting from the Mexican Revolution, which began in 1910, caused a tremendous increase in the rate of immigration from Mexico.  (N, p. 63)   (yellow)

1894 – ME Church-South, North Texas Conference & ME Church – Hard times and depression, and turmoil over the Holiness Movement hampered church work and growth.   The Holiness movement, based on Wesley’s teaching that God’s grace cured initially with the new birth and entirely in a “second crisis”, called “second blessing”, began in New Jersey in 1867, with a National Camp Meeting Association for Promotion of Holiness.  Some Methodists questioned whether a second, separate, distinct work of grace was necessary or whether “growing in grace” would lead to sanctification without a second crisis or blessing.  A Texas Holiness Association was formed in 1878, with independent “bands” that were undenominational and at whose meetings “outbursts of fanaticism occurred.”  A Greenville Holiness Camp called Peniel was purchased for camp meetings and revivals.  Eventually a training institute there expanded into the Texas Holiness University, which operated until 1920, when it merged with Bethany Nazarene College in Oklahoma City.  In 1895 the North Texas Conference adopted a resolution to check the “eccentric methods, schismatic and divisive tendencies” of the Holiness movement.  “We discountenance and condemn all outside and specializing agencies and methods to promote any particular or peculiar view of holiness.”   Holiness activity continued in various parts of the conference.  Big meetings were held at Greenville, Denton, and Blossom (Lamar County).  In 1901 Van Alstyne (Grayson County) converts formed a church; the founding pastor reported that there was not a landowner among the members; most were “poor renters.”  Gradually, North Texas churches became more and more the churches of the professional man, the business leader, and the landowners, less accepting of diverse types of persons and points of view.  ME Churches in Texas welcomed and actively sought and recruited Holiness preachers and converts from camp meetings, therefore keeping alive the old ill will between the ME and ME South. (V1, p. 119, 143-151, 157) (white)

1895 – ME Church - By 1895, mixed Annual Conferences, composed of both white and African American ministers, no longer existed in the Methodist Church. (T, p. 141) (white w/ green)

1896 – ME Church-South – Membership increased from 7,495 in 1867 to 51,028 in 1896. (V1, p. 118) (white)

1897 – ME Church-South – Texas members of the Epworth League (youth group) attended an international convention in Toronto, Canada, and were affronted that Negroes were “permitted to co-mingle indiscriminately with our people in the meetings and accorded prominent positions upon the program without any notice as to who of the speakers were white or who were colored.”  A resolution was proposed privately among the Texans for separate seating for Negroes, but they themselves turned it down.  (V1, p. 207) (white w/ green)

1899 – ME Church-South – A new Methodist Publishing House store opened in Dallas. (V2, p. 199) (white)

End of 19th century – Native American tribes indigenous to Texas were driven from the state.  (Only the Alabama-Coushatta tribe remained; they had relocated to East Texas from the Eastern U.S.) (V2, p. 392) (white w/ pink)

Late 19th century – ME Church-South – Preachers were trained by “Conference Course of Study”, a list of books and exercises for new ministers to study, with supervision by veteran clergy.  Supervisors met with classes of young men at Annual Conference to examine them on assigned material.  Students were expected to master six books per year for four years. (V2, p. 171) (white w/ pink, green, yellow)

Late 19th century – ME Church-South – Local preachers were laymen with special training, licensed to fill many functions and serving circuits near their homes.  They could be called Reverend but received no retirement benefits.  In 1890 in Texas there were 1,057 licensed local preachers. (V2, p. 173) (white w/ pink, green, yellow)

1900 – ME Church, West Texas Conference – Samuel Huston College founded in Austin by the West Texas Conference.  (V2, p. 191, 262) (green)

1910 – ME Church-South - The sudden influx of Mexican immigrants fleeing the Mexican Revolution posed a serious problem to the ME Church-South.  The U.S. work had been neglected, and there were not enough churches or ministers to serve the newcomers.  Also, all Spanish-speaking work, both in U.S. and Mexico, had been under the “foreign” work of the church.  From 1910 onward, the need to separate the U.S. work from work in Mexico was discussed.  (N. p. 63) (yellow)

1900-1920 – ME Church-South - The Texas economy was booming, with population in 1900 past 3,000,000 (up from 213,000 in 1850).  Cotton and oil were profitable, meat-packing started in Fort Worth, and railroad facilities increased.  In the first 20 years of the century, the value of manufacturers increased almost seven times.  (V1, p. 209)  ME Church-South membership grew from 49,000 in 1900 to 63,000 in 1912. (V1, p. 220) (white)

1902-1910 – ME Church-South –  Location of the “Texas Christian Advocate” and the Publishing House store in Dallas made Dallas a center for Texas Methodism.  General Conference was held in Dallas in 1902 at the Fairgrounds Auditorium.  The medical department of (church-owned) Southwestern University opened in Dallas at Hall & Bryan, across from St. Paul’s Sanitarium.  Bishop E. E. Hoss (elected in 1902) was the first ME Church Bishop to make his home in Dallas.  [However, when the Bishop went to Brazil, and his wife and son went to New Mexico for his son’s health, the local committee members packed the Hoss belongings and put them in storage.  Presumably, to make a saving, the committee rented the house to other occupants.  The committee paid storage on household goods from July 1906 to October 1907, then shipped them back to Nashville.  Thus sadly ended the first effort to set up an Episcopal residence in Dallas.] (V1, p. 213, 225) (white)

1904 – ME Church – Isaiah B. Scott, former president of Wiley College and editor of the “Southwestern Advocate”, was elected Missionary Bishop in 1904. (V2, p. 189) (green)

1900’s - By the turn of the century, Methodists were heavily involved with many of the social and political changes occurring in the country, including National Prohibition Party, Women’s Christian Temperance Union, and the National Anti-Saloon League.  The Methodist Board of Temperance was established in 1904; Federation for Social Service was established in 1907; Social Creed of Methodism passed in 1908. (K, p. 24) (white w/ pink, green, yellow, blue)

1905 – ME Church, West Texas Conference - Presiding Elder in Dallas,  Rev. L. H. Richardson, reported that “Our people were greatly alarmed by outlaws in the form of ‘white-cap-ism’ who formed a mob and burned a member of our race in Italy, Texas… The mob set on innocent and helpless Negroes to run them out, and as a result, lots of our people left the country and State seeking safety.” (V1, p. 154) (green)

1908 – ME Church – The General Conference descriptions of the Texas, West Texas, and Austin Conferences made no reference to racial distinctions until 1908.  (V1, p. 154) (white w/ pink, green, yellow, blue)

1909 – ME Church-South, North Texas Conference – Women’s Board of City Missions formed a Mexican Mission and hired Mrs. Maria Moreno for visitation and home evangelism to Mexicans in Dallas. (V1, 192) (white w/ yellow)

1910 – ME Church-South, North Texas Conference – First Church Dallas urged members to stay there instead of moving to suburban churches, saying its mission was to “shifting, transient, downtown masses” and to “hold aloft the banner of Christ right in the center of the city’s commercial life.” (V1, p. 215) (white)

1909-28 – ME Church-South, North Texas Conference – Ruby Kendrick Memorial Fund was established by the North Texas Epworth League in 1909 to support missionaries for Korea.  A variety of other persons and projects were supported over the years, including Korean preachers and Latin Americans in North Texas. (V1, p. 205) (white w/ yellow, blue)

1910 – ME Church-South – Texas Methodists joined fellow prohibitionists in requesting the Texas legislature to submit an (alcohol) prohibition amendment to the state electorate.  When it lost, the Central Texas Conference protested that the constitutional prohibition was defeated “by the most frightful ballot box frauds and the use of enormous corruption funds among the low class Negroes and the worst class of foreigners.” (V2, p. 239) (white w/ green)

1911 – When the Commission on Union met in Cincinnati, it considered several papers that had come to it.  One paper, from ministers and laymen in the Chattanooga area, outlined plans for the African American membership and recommended: “The Colored Methodists would best be served through a union of all the colored churches and members with the active financial and personal interests of the unified church…If the union of all colored churches cannot be secured, try a plan for the union of the Colored Methodist Episcopal Church and the colored membership of the Methodist Episcopal Church. If that is not practicable, make another General Conference District for the colored membership, giving them the additional power to elect their bishops (with authority limited to their own district) and, as a fair offset, their delegates would not have voting power in the General Conference.” (T, p. 40) (white w/ green)

1911 – ME Church-South - Another example of the force of segregationist thinking during negotiations on union is this report from Bishop John M. Moore of Dallas:  “The South and the Southern Commissioners were all but unanimous in the opinion that a United Negro Methodist Church in the United States, embracing the Negro constituency in the Methodist Episcopal Church, the Colored Methodist Episcopal Church, and the two African Methodist Episcopal Churches, should be the goal in the union movement.  To that end they held that the Negro membership of 315,000 in the Methodist Episcopal Church could best be served, and could best serve the cause of union, through an independent organization of their own.” (T, p. 41) (white w/ green)

1913 – ME Church-South – Lydia Patterson Institute opened in El Paso to train young Mexican men.  It developed an accredited high school with a theological department for preparation of ministers.  Effie Eddington School for Mexican girls met in basement of Methodist El Mesias Church in El Paso.  In 1932, because of the economic depression, it merged with Lydia Patterson, creating a co-ed institution. (N, p. 85-86) (V2, p. 244) (yellow)

1914 – ME Church-South, Rio Grande Conference – General Conference set up a new Spanish-speaking mission conference called Texas Mexican Mission to be led by Frank Onderdonk.  The mission started with 4 American missionaries and 12 Mexican workers.  Holding Institute in Laredo was the only school within the bounds of the mission.  There were 1,876 members.  Using the Sunday school as their main tool, Onderdonk and his fellow ministers were able to double the size of the mission in 15 years.  Also, Wesley Houses were established as social centers in cities all over southern Texas to address the serious problems of education, health, housing, and poverty faced by urban residents.  As a result, the 1930 General Conference granted them full conference status as the Southwest Mexican Conference, with two districts, under Onderdonk and Rev. Frank Ramos.  When Onderdonk died in 1936, the two presiding elders were Ramos and Alfredo Nanez, and the conference was fully on its own.  The name of the Southwest Mexican Conference was changed to Rio Grande Conference in 1944. (V2, p. 233, 322) (N, p. 66-72, 72-83) (yellow)

1914 – ME Church-South, North Texas Conference – A Latin American local preacher, Rev. Santiago Gomez from Bridgeport, was elected a lay delegate by the Decatur District to the 1914 General Conference. (V1, p. 328) (yellow)

1915 – The Ku Klux Klan was founded in Georgia by a former Methodist minister with the following goals:  to preserve law and order; to protect virtuous womanhood; to protect orthodox Protestant moral standards; to promote abstinence from alcoholic beverages, premarital chastity, marital fidelity, respect for parental authority, and white supremacy. (V2, p. 264) (white w/ pink, green, yellow. Blue)

1915 – ME Church - Robert E. Jones, editor of the “Southwestern Christian Advocate” and one of two African Americans on the Commission on Union of the Methodist Episcopal Church, said in a speech at Northwestern University, “If the church draws the color line, then the preachers of hate and segregation will have gained a forceful endorsement of their propaganda which is as undemocratic, as un-American, as it is unchristian.”  Jones later became the first African American bishop to be elected (1920) for Episcopal supervision over several black conferences in the United States. (T, p. 42) (green)

1916 – ME Church-South – Rev. J. J. Morgan distributed 90,000 Bibles in Spanish to Mexicans who had fled Pancho Villa and the Mexican Revolution. (From 1910-1940) he distributed 7.5 million Bibles in Texas, Arkansas, Louisiana, and Oklahoma.) (V1, p. 266) (white w/ yellow)

1917 – ME Church-South – The Mexican American Methodists, with 42 congregations and 46 Sunday schools, maintained a Sunday school enrollment above the membership of the mission.  “In a day when the social activities of the Mexican Americans were limited,” Dr. Alfredo Nanez recalled, “These gatherings had an important function.” (V2, p. 253) (yellow)

1917-18 – ME Church-South, North Texas Conference – The Social Gospel Movement in North Texas opposed liquor traffic, prostitution, and gambling; but little was said about low wages, race prejudice/discrimination, roots of poverty, the labor movement, or the evils of industrialized society.   (V1, p. 219) (white)

1918 – ME Church-South – General Conference adopted the Social Creed of the Federal Council of Churches of Christ in America and ordered that it be published in the Discipline.  Based on the statement adopted by the ME Church General Conference in 1908, the Social Creed called for equal rights for all men, abolition of child labor, elimination of poverty, a living wage in every industry, the right of employers and employees to organize, a maximum six-day work week, and other social improvements.  (V2, p. 241) (white)

1918 – ME Church - The Committee on the Status of the Negro Membership presented a report “which places the Negro membership in an Associate Regional Jurisdiction”.  Later an alternative report was presented which “places the Negro membership in an Associate General Conference which shall comprise within its jurisdiction the Negro membership of the Church in the United States and Africa.” (T, p. 60) (white w/ green)

1919 – The Joint Commission on Unification of the Methodist Episcopal Church, the Methodist Protestants, and the Methodist Episcopal Church South developed plans for unification of the three branches of American Methodism. (K, p. 41) (white)

1920 – ME Church, Texas Conference – The Paris District in the Texas (Negro) Conference became very strong, with twelve to fourteen appointments. This district included Clarksville, Paris, Greenville, Bogota, and the Bagwell Circuit (with from 300 members in Clarksville to 160 members in Bogota). (V1, p. 158) (green)

1920 – ME Church, West Texas Conference – The Dallas District in the West Texas (Negro) Conference had the largest membership in North Texas, with 550 at St. Paul’s.  The district also included churches as Sherman, Denison, Pilot Point, and Lancaster. (V1, p. 158) (green)

1920 – ME Church-South, North Texas Conference – General Conference called on all southern Methodists to work for “social amity between the white and negro races.” Annual conferences were asked to hold meetings between leaders of both races “at which there should be frank interchange of opinions concerning traveling, housing, educational, moral and religious conditions; followed by earnest effort to understand the causes of bad feeling and open friction, and prompt and positive condemnation of all acts of injustice.” The North Texas Conference’s response to this request illustrates its patronizing attitude toward black Methodists:  “We will lend ourselves as pastors and laymen in doing what we can in helping the Negro by preaching to and advising with him in such ways as deemed wise and prudent.” (V2, p. 264) (white w/ green)

1920 – ME Church-South, North Texas Conference – The North Texas Conference went on record as opposed to mob violence against Negroes and in favor of guaranteeing fundamental human rights to them. (V1, p. 250, 347) (white w/ green)

1921 – ME Church-South – Bishop W. N. Ainsworth, bishop of the North Texas Conference from 1918-21) condemned the Ku Klux Klan. (V1, p. 317) (white w/ green)

Early 1920’s – ME Church-South, North Texas Conference  - Starting in Houston and the Gulf Coast area in 1920, the Ku Klux Klan organized chapters throughout the state, especially in the rapidly growing cities.  It attracted white Protestants from every stratum of society.  Many Protestant ministers and laymen were drawn in, especially Methodists, Baptists, and Disciples.    In ME Church-South, a number of eminent Methodist clergymen openly supported the Klan in North Texas Conference cities including Dallas, Wichita Falls, and Burkburnett. In 1922, Bishop Edwin Mouzon wrote:  “I have been greatly distressed over the growth of the Ku Klux Klan in Texas … and nothing has distressed me as much as the fact that so many of our preachers have been misguided and have gone into this organization.”   Faced with what they perceived to be a flood of frightening foreigners, Texas Methodists developed new ministries to “Americanize” and “Protestantize” immigrants; however, they continued their failure to heed the cries of native and black Americans. (V2, p. 264-266) (white w/ pink, green, yellow, blue))

1920-1928 – ME Church-South, North Texas Conference - Ku Klux Klan had 80,000 members in Texas.  Dallas was “The Star Klan City”.  Texas was ”The Star Klan State.”  Strong Klan groups were also located in Sherman, Wichita Falls, and Commerce. The group saw itself as the protector of fundamentalist Protestantism.  In Lamar County, it was common procedure for robed and hooded Klansmen to enter a church at night, march down front, give the minister an envelope of money, and then march out.  The pastor of First Church Wichita Falls, Dr. Hubert Knickerbocker, addressed a Klan rally at Lake Wichita and endorsed the order.  Rev. C. D. Montgomery, pastor at Burkburnett, addressed another rally in Klan regalia.  Nearly all the preachers and laymen in the Wichita Falls District favored the Klan in these years.  Sentiment was strong for it all across the conference.  A great Klan rally was held on a special “Klan Day” at the Texas State Fair.  On that day Klan leaders presented to Louis Blaylock (Mayor of Dallas and Publisher of the ME Church, South’s  “Texas Christian Advocate”) Hope Cottage as a home for unmarried expectant mothers. (V1, p. 251) (white)

1922 – ME Church-South - Bishop W. N. Ainsworth of Georgia (in charge of the North Texas Conference from 1918-1922) criticized friendly attitudes of some ministers toward the Klan and “deplored any minister’s influence on behalf of the Klan.”  Frank McNeny, Methodist layman of Dallas, vigorously attacked the Klan and became a member of the advisory committee of the Dallas County Citizens League, an anti-Klan group organized in 1922. (V1, p. 252-253) (white w/ pink, green, yellow, blue)

1920  - ME Church - First two African American Methodist bishops elected to the episcopacy to serve within the United States:  Bishop Matthew Wesley Clair, Sr., and Bishop Robert E. Jones.  (Prior to their election, the four Methodist Episcopal missionary bishops previously elected—Francis Burns, 1858, John W. Roberts, 1866, Isaiah B. Scott, 1904, and Alexander P. Camphor, 1916—were limited to service in Liberia, West Africa.)(K, p. 17) Bishop Robert E. Jones held both the Texas and West Texas Conferences in 1920, beginning a tradition of black Episcopal leadership that was broken only occasionally by the appearance of a white presiding officer from that time on. (V2, p. 235) (green)

1920’s – ME Church-South – Debate over union in the 1920’s almost split the ME Church-South apart.  A vote on the unification plan in the fall of 1925 was defeated in Texas.  Nothing further was heard about unification for several years.  In 1930, the ME Church-South General Conference created a small committee to represent the MES in relation to other Methodists, thus opening the door to unification.  (V2, p. 221-223) (white)

1920’s – ME Church – Vacation Bible School became a vital organ in black Methodist churches under the leadership of Rev. Timothy B. Echols. (V2, p. 252) (green)

1920’s – ME Church-South – The church actively approved “some of these practices” (relegation of the Negro to second-class status, being denied the vote, kept in economic distress, forced into separate and unequal facilities, told they were inferior, and sometimes physically assaulted) and held society’s coat while still others were enforced.  Only at the point of physical violence did the church become seriously concerned about the plight of the blacks in the South.  And yet, there were kindly feelings as well.  The white church’s attitude could be described as paternalistic.  Substantial aid came from white congregations to their black counterparts.  So long as no break in the South’s peculiar attitudes on race was involved, Southern Methodists felt the warmest of bonds toward individual blacks….But the time was not yet at hand in the culture, and the church’s leadership in improving things was timid and qualified. (V2, p. 235) (white w/ green)

1920’s – ME Church-South, North Texas Conference – A surge of fundamentalism, conformity, and fear of immigrants contributed to race riots and the rise of the Ku Klux Klan.  Legislation (known as the “loyalty oath”) was introduced in the North Texas Conference to deny conference funds to any educational institution whose president failed to certify to the conference the theological orthodoxy of his faculty.   By 1930, modernist doctrines became known as “liberalism”, with emphasis on education, social action, liberal theology, and academic toleration.  In the 1930’s there was a “leftward shift” in the Methodist consensus, and some left the ME Church-South.  In 1946, Rev. J. H. Hamblen left to form the conservative Evangelical Methodist Church.  (V2, p. 213-218) (white w/ gareen)

1923 – ME Church - Mary McLeod Bethune became the first woman president of a Methodist Episcopal college with the merging of Cookman Institute and Daytona Industrial School for Girls into Bethune-Cookman College in Daytona Beach, Florida. (K, p. 34) (green)

1926 –ME Church - The first African American woman, Rev. Laura J. Lange of the Lexington Conference of the Methodist Episcopal Church, was ordained a deacon (and in 1936 an elder). (K, p. 17) (green)

1920-34 – ME Church-South, North Texas Conference - The North Texas Annual Conference proposed that a Methodist hospital be established in Dallas due to growing population and increasing need.  In 1922 the Golden Cross plan was developed for churches to raise funds to help those unable to pay their own way.  Dallas Methodist Hospital opened in 1927.  It suffered from overextended indebtedness. In 1931 it was placed in receivership. In 1934 the hospital put up for sale, and Methodist laymen bought the hospital back for the church. (V2, p. 268)  (In 1880 few Methodist hospitals existed.  In 1881 the ME Church’s “Christian Advocate” called for establishment of church hospitals.  In 1882, a Methodist hospital was opened in Philadelphia, in 1887 Brooklyn, in 1890 Portland, in 1903 Atlanta, in 1916 Birmingham, in 1921 Houston, in 1928 Dallas.  (Roman Catholics always pioneered in establishing hospitals.) (V1, p. 260-261) (white)

1930 – ME Church-South – General Conference authorized organization of the Texas Mexican Mission into the Texas Mexican Annual Conference with 3,837 members.  This conference paid 100% of its assessments during the Depression (except in 1933, paid 68%, leading the connection). (V2, p. 279-280) (yellow)

1932 – ME Church-South, North Texas Conference - Tyler St. Methodist Church in Dallas foreclosed and sold. North Texas Conference helped repurchase property by underwriting interest on $35,000 bonds. (V2, p. 274) (white)

1933 – The NAACP filed suit against the University of North Carolina on behalf of Thomas Hocutt, a would-be student. The case was lost on a technicality, but it signaled the dawning of a new day in American race relations. (T, p. 67) (dark pink)

1934 – ME Church - Rev. Alexander P. Shaw, editor of the “Southwestern Christian Advocate”, was elected Bishop at the General Conference of the Methodist Episcopal Church. (K, p. 45) (green)

Early 1930’s – ME Church-South, ME Church, and Methodist Protestant Church – American Methodists participated in a series of cooperative ventures in the early 1930’s that brought closer ties among them.  In 1931 ME-South hosted the Sixth Ecumenical Methodist Conference in Atlanta (with Methodists from all over the world attending).  In 1934 American Methodists gathered in Baltimore to celebrate the sesquicentennial of the “Christmas Conference” which founded the Methodist Episcopal Church in the U.S.  In 1935, the ME, ME-South, and Methodist Protestants published a hymnal prepared by a committee from the three bodies for their common use.  (V2, p. 224) (white w/ pink, green, yellow)

1934 – ME Church & ME Church-South - A dual standard had existed in the Spanish-speaking work from the very beginning, both in New Mexico under the ME Church and in Texas under the ME Church-South.  There were missionaries, and there were Mexican workers.  Missionaries had special salaries from the Board of Missions that followed them wherever they were sent, plus fringe benefits and pensions.  Native ministers had lower salaries with no fringe benefits or pensions, and to a certain degree they were under the missionaries, who had the administrative positions.  In 1936 The Texas Mexican Conference Annual Conference brought to the attention of the Executive Secretary for Home Missions the discrepancy in salaries and pensions between missionaries and Mexican ministers, and a single standard policy was put into effect.  (N, p. 83) (N, p. 91, 92) (white w/ yellow)

1934 – ME Church-South - Rev. Alfredo Nanez of the Valley District was elected to the General Board of Missions, the first Spanish-speaking member of one of the General Boards of ME South.  (N, p. 81) (yellow)

1935 – ME Church-South – The Plan for Union was largely a reworking of a 1920 idea by ME Church-South Bishop John Moore (of Dallas).  ME Church-South voting started with annual conferences.  Texas vote was strongly for the union plan. (V2, p. 224) (white w/ pink, green, yellow, blue)

1935 – ME Church-South, North Texas Conference – The Rankin Center was started to serve Latin Americans of very low income in West Dallas.  (V1, p. 305) (white w/ yellow)

1935 – ME Church - As a teenager, Bishop Leontine Kelly was involved in one of Cincinnati’s first sit-ins at a restaurant in downtown Cincinnati. (K, p. 38) (green)

1935-44 – “Second to none” was a phrase that was often repeated.  The pride of African Americans, so long overlooked by those who were preoccupied with segregation, came to the forefront.  Long before the term “black pride” had become popular, the reality of Negro pride was writ large in African American literature and organizations, including the church. (T, p. 66) (green)

1936 – The NAACP filed suit in a campaign to equalize teachers’ salaries in Montgomery County, Maryland. (T, p. 67) (dark pink)

1936 – ME Church-South - On death of Rev. Frank Onderdonk, Bishop Boaz appointed Frank Ramos Presiding Elder of Onderdonk’s district.  For the first time Texas Mexican Conference leadership was entirely in the hands of Mexican Americans. (V2, p. 280) (yellow)

1937 – The Supreme Court ruled that the State of Maryland must provide equal educational opportunities 

and facilities within its boundaries for Lloyd Gaines, an African American student. (T, p. 67) (dark pink)

1937 – ME Church-South, North Texas Conference – The North Texas Conference (white) Youth Assembly at SMU was addressed by Mr. L. W. Williams, Principal of Booker T. Washington High School in Dallas. (V2, p. 346) (white w/ green)

1938 – ME Church – The two Negro Conferences (Texas and West Texas) had sixteen appointments in North Texas. (V1, p. 158) (green)

1938 – ME Church-South, North Texas Conference – A Negro speaker was on the program of the North Texas Methodist Youth Conference in 1938. (V1, p. 328) (white w/ green)

1939 – Methodist Church - The Uniting Conference was convened in Kansas City, Missouri, on April 26th . (T, p. 48) (white w/ pink, green, yellow, blue)

1939 – Methodist Church - Bishop John Moore made the formal declaration proclaiming the birth of a new united Methodism. (V2, p. 224) African-American Methodist Church was not part of the North Texas Conference.  The denomination was segregated; they were part of the West Texas Annual Conference of the African-American Central Jurisdiction. (H) (white w/ green)

1939 – Methodist Church, Rio Grande Conference - With Union, a new Annual Conference of all Spanish-Speaking Conferences in Texas and New Mexico (two from ME South and one from ME) was formed:  The Southwest Mexican Conference (present day Rio Grande Conference), with 6,364 members.  Methodist unification started a new chapter in the work of the Methodist Church among Spanish-speaking people in Texas and New Mexico.  Representatives of the Texas Mexican Conference, the Western Mexican Conference, and what was left of the ME work in New Mexico and El Paso met in Dallas in November 1939 to reorganize work in the two states into a single unit called the Southwest Mexican Conference.  The conference had three districts:  El Paso, Northern, and Southern.  The territory of the new conference overlapped all or part of six English-speaking conferences of the South Central Jurisdiction and two of the Central Jurisdiction.  The El Paso District alone covered all the territory of the New Mexico Conference.  The constituency of this vast territory was heterogeneous.  In the El Paso District, with the exception of the city of El Paso, the majority were descendants of original Spanish settlers who had come in the 16th-18th centuries. They had long experience with Spanish domination, and their loyalty to independent Mexico was weak, of only 27 years duration, from 1821 to 1848, when New Mexico became part of the U.S.  The waves of new immigrants after the Mexican revolution of 1910 did not go to New Mexico but came to Texas instead.  In Texas, although many were descendants of original Spanish settlers, the majority was only first or second generation Americans of Mexican parentage. At the organization of the Southwest Mexican Conference, a sense of separation and a lack of confidence existed because of the different backgrounds and interests of the group. The very name of the conference, because it contained the word “Mexican”, became a source of dissension.  (In New Mexico the ME Church had never used the term “Mexican”. The names they used were Spanish-speaking District, Spanish Mission, Southwest Spanish Mission, and Latin-American Provisional Conference.)  (N, p. 94-96) (V2, p. 280) (yellow)

1939 – Methodist Church - Bishop A. Frank Smith, who had presided over the last regular session of the Texas Mexican Conference in 1938, continued as resident bishop of the new conference.  He also served as chairman of the National Division of the Board of Missions from 1939 to 1960, where he promoted the Spanish-speaking work.  He exerted a great deal of influence in the College of Bishops of the South Central Jurisdiction in its favor.  As a result, the National Division of the Board of Missions began to increase its support and interest in the ministry of the new conference.  (N, p. 98, 99) (V2, p. 282) (yellow)

1939 – Methodist Church - The final merger of the Methodist Episcopal Church, the Methodist Protestant Church, and the Methodist Episcopal Church South into the Methodist Church was approved by General Conference on May 10, 1939, in Kansas City with six jurisdictional conferences, five of them geographical, and the sixth, created for the Negro annual conferences, called the Central Jurisdiction.  The CJ concentrated approximately 375,000 black Methodists into the nineteen black annual conferences of the Methodist Episcopal Church. The Plan of Union was adopted by a large margin of positive votes in the General Conferences of the three churches; however, of the 47 African American delegates to the General Conference, 36 voted against, and 11 abstained.   Seven of the 19 Negro Annual Conferences voted against the plan.  Of the remaining 12,  some voted favorably, and some refused to vote.  The final plan was totally unacceptable to a majority of Negro Methodists.  (K, p. 41-45) (white w/ green)

1939 – Methodist Church, Central Jurisdiction - The Women’s Society of Christian Service Schools of Mission (organization of black Methodist women from local churches throughout the Central Jurisdiction) was organized just prior to the ratification of the Plan of Union and became an integral part of the origin, formation, growth, and development of the Women’s’ Division of Christian Service. (K, p. 54-55) (green)

1939 – ME Church-South – Some ME South churches in Abilene and Denton stayed ME South and aligned with others, mainly in South Carolina, to form the Southern Methodist Church, a tiny new denomination that elevated racial segregation to an article of doctrine. (V2, p. 225) (white)

1939 – Methodist Church, Central Jurisdiction - When Central Jurisdiction delegates set the boundaries of annual conferences in the CJ at the Uniting Conference, some boundaries were compact, and some were spread over several states.  The Lexington Annual Conference “shall include Negro work in the states of Kentucky, Ohio, Michigan, Indiana, Wisconsin, and Minnesota, except so much of the state of Illinois as is included in the Central West Conference, and except Whitley, Knox, Bell, and Harlan Counties in Kentucky.” (T, p. 46) (green)

1939 – Methodist Church - With unification, women obtained partial clergy rights.  Complete equality in law for women was granted in 1956. (V2, p. 231) (dark pink)

1939 – Methodist Church, Central Jurisdiction - There were no mass defections of African American members of the Methodist Church when the three largest branches of the Methodist Church in the United States united. (T, p. 53)  There were at the time of the Methodist Union, approximately 300,000 African Americans in The Methodist Church.  The few who did leave felt very deeply that their conscience would not allow them to serve in a church that was, by constitution, segregated.  One of those was James Farmer, an outstanding civil rights leader, but before that, a Methodist from birth.  (T, p. 52) (green)

1939 - Colonel B. O. Davis became the first black brigadier general in the U. S. Army. (K, p.49) (dark pink)

1940 – Methodist Church – Rio Grande Conference -  Since organization of the first Spanish-speaking conference in 1885, there had been lower requirements for conference membership for Spanish-speaking ministers, which gave them the sense that they were second-class ministers in the church.  A memorial was sent to the 1940 GC requesting elimination of the special provision lowering academic requirements to enter the Spanish-speaking ministry.  The conference thought the ministry ought to be one and that the problem of an adequate ministry would be solved by developing the kind of ministry the church in general demanded.  The 1940 General Conference adopted the memorial.  To make real the letter of the law would take some time.  Fulfilling even the minimum standards (two years at a fully accredited college) was not an easy task.  The president of Lydia Patterson Institute in El Paso reported to the AC that it did not have the financial means to help its students fulfill the Discipline requirement.  Lydia Patterson began offering college level English and History classes for its high school graduates.  Some ministerial students were helped to attend the College of Mines in El Paso to fulfill their academic requirements for entering the conference.  (N, p. 97, 104) (yellow)

1940 – Methodist Church, Central Jurisdiction - At its first conference, Central Jurisdiction elected W. A. C. Hughes, then secretary of Colored Work of the Board of Home Missions and Church Extension, as bishop.  Dr. Lorenzo Houston King, pastor of St. Mark’s Church, New York City, was also elected bishop of CJ, even though St. Mark’s was an integral part of the New York Conference and did not belong to the CJ.  The CJ made a statement by electing a pastor who was a member of another jurisdiction. (T, p. 54-55) (green)

1940 – Methodist Church, Central Jurisdiction - Other Central Jurisdiction bishops were Bishop Robert E. Jones, elected in 1920, and Bishop Alexander P. Shaw, elected in 1936. (K, p. 33 and 49-50) (green)

1940 – Methodist Church, Central Jurisdiction - The Central Jurisdiction provided opportunity for disproportionate African American representation on church boards and agencies and thus closer contact with higher levels of The Methodist Church than was possible prior to Methodist Union in 1939 (T, p. 149).(green)

1940 – Methodist Church, Central Jurisdiction – Central Jurisdiction membership was 359,860. (T, p. 151) CJ membership during the lifetime of the CJ fluctuated, never falling below 320,000 and never rising above 374,000. (T, p. 152) (green)

1940 - The U.S. Selective Service Act was amended with a clause forbidding discrimination in the drafting and training of men; however, discrimination in the armed forces and segregation of black units continued. (K, p. 49) (dark pink)

1941-1952  – Methodist Church, Rio Grande Conference - The women of the Southwest Mexican Conference presented a plan to raise funds to help ministerial students get at least the required two years of college education. One day was set aside when all local societies would present a special program and raise an offering for this purpose.  (From 1941 to 1969, 67 students were helped with loans and gifts, and many were able to become full AC members.)  The Methodist Men started a similar program in 1967.  Another source for scholarships became available in the early 1940’s when Trinity University moved from Waxahachie to San Antonio.  Trinity leased from the Board of Missions buildings of Wesleyan Institute, a Methodist school for Spanish-speaking boys closed during the Depression. Since money for these buildings had been raised for the Spanish-speaking work, the lease was made in exchange for ten full scholarships by Trinity University to be administered by a committee of the Southwest Mexican Conference.  When Trinity moved to its new campus in 1952, the Southwest Texas Conference bought from the Board of Missions the old Wesleyan Institute buildings for its headquarters.  The Board of Missions permitted the money from this sale to be used for scholarships for training Spanish-speaking ministers.  (N, p. 104, 105) (yellow)

1940 to 1950 – Methodist Church, Rio Grande Conference - This period was extremely successful for the Rio Grande conference. Every year there was a substantial increase in membership. By 1950 an increase of 3,388 or 52% had been reached. This was higher than the increase of Mexican American population in the conference’s territory during the same period. All through the conference, in all the local churches, a spirit of revival resulted in the increase.  Great strides were made in Christian Education.  Emphasis was given to organizing Boards of Education in local churches to develop programs of Christian Education and leadership courses for officers and teachers in local churches.  In 1941 a committee on conference objectives had recommended five objectives, three of which dealt with Christian Education: (1) that church school enrollment be at least equal to conference membership, (2) that every local church have a leadership course for church school officers and teachers, and (3) that every pastor take at least one leadership training course.  By 1950 church school enrollment had increased 34%, above that of the general church.  (N, p. 99, 100) (yellow)

1941 – A. Phillip Randolph threatened to march on Washington with 100,000 African Americans to support fair employment in the war industries. President Roosevelt eventually issued Executive Order 8802, which forbade racial and religious discrimination in war industries, and the march was called off. (T, p. 67) (dark pink)

1942 - Thousands of black workers migrated from the South to Detroit and other parts of the Midwest in search of defense industry employment.  Numerous discrimination complaints were lodged with the NAACP. (K, p. 55)  The Detroit Housing Commission was forced to reverse its decision to house white workers in two hundred Sojourner Truth homes, which had been originally designated for black workers. (K, p. 56) (dark pink)

1943 – Methodist Church, North Texas Conference – There was no North Texas Conference board concerned with any social issue except temperance until 1943.  (V1, p. 348)  North Texas Methodists have been slow to accept the doctrine that the church as an institution should educate or propagandize for change in economic, social, and political areas.  In the main they have believed that the coming of the kingdom of God would occur chiefly as individual men and women became filled with and were led by God’s Spirit and not through action by the church or state.  (V1, p. 347) (white)

1944 – Methodist Church - The General Conference considered favorably the 1940 Central Jurisdiction memorial to place the Liberian Annual Conference in the CJ.  With the election of the first Liberian bishop, Liberia became a CJ conference of The Methodist Church.  (T, p. 61) (green)

1944 – Methodist Church - A strong statement on race was adopted by the General Conference, saying: “We believe that God is Father of all peoples and races, Jesus Christ is his Son, that we and all men are brothers, and that man is of infinite worth as a Child of God.” (T, p. 141)  The General Conference approved a Crusade for Christ with major emphases upon evangelistic preaching, stewardship, and church school revitalization and included funds for worldwide relief and post-war reconstruction. (T, p. 71)  The GC declared: “We look to the ultimate elimination of racial discrimination in The Methodist Church.”  It appointed a study committee to “consider afresh the relations of all races included in the membership of The Methodist Church” and report back to the GC in 1948. (T, p. 74) (white w/ pink, green, yellow, blue)

1944 -  Methodist Church, Central Jurisdiction - At the Central Jurisdiction conference, Willis J. King, president of Gammon Theological Seminary, was elected bishop. Also elected were Robert N. Brooks and Edward W. Kelly. (T, p. 70)  Kelly and King were from Texas. (V2, p. 235) (green)

1944 – Methodist Church, Rio Grande Conference - The name of the Southwest Mexican Conference was changed to Rio Grande Conference. (V2, p. 322) (yellow)

1944 – Methodist Church, Rio Grande Conference - The General Conference established $25 million goal for rehabilitation of post-war Methodism worldwide and church expansion on mission fields.  Rio Grande Conference exceeded its goal, the first conference (with Wisconsin) to do so. (V2, p. 289) (yellow)

1945 – Methodist Church, Rio Grande Conference - Bishop A. Frank Smith called a meeting of ministers at which a motion was approved that the Board of Missions and the bishop of the Southwest Mexican Conference assign Rev. Ben Hill to SMU as dean in charge of training ministers for the Spanish-speaking ministry.  The Rio Grande conference organized a Pastors’ School to help ministers in the field. The school was supported by the General and Conference Boards of Education and had its first meeting in 1948.  In 1949 the Courses of Study School at Perkins School of Theology was started, and this became part of the seminary’s regular summer program.  Courses were offered in Spanish, but those able to take the courses in English could do so.  Perkins training was instrumental in broadening the vision of ministers. The school also helped unify the ministry and work of the RG AC.   (N, p. 105-109) (V2, p. 323) (yellow)

1946 – Methodist Church, North Texas Conference – Woman’s Society established Bethlehem Center in Dallas, later extended services to the Shady Grove community in Irving.  A rural worker was supported for a time in Delta County and Red River County.  (V1, p. 305) (white w/ green)

1947 – Methodist Church, North Texas Conference - North Texas Conference established Bridgeport Camp. (V2, p. 297) (dark pink)

1947 – Methodist Church, Central Jurisdiction – Negro Methodists of North Texas helped the New Orleans Area (of which they were a part) to pay in full its goal on the post-war Crusade for Christ. They helped rebuild Gulfside (Mississippi) Assembly after storm damage in 1947, helped build the Old Folks Home at New Orleans, and shared in providing the Episcopal residence in New Orleans and later in Houston.  They also contributed to the church one of its bishops, Willis J. King, a native Texan, who was at one time pastor at Greenville. (V1, p. 158) (green)

1947 – Methodist Church, Rio Grande Conference - At the annual meeting there was heated discussion regarding the name of the conference. It was voted that the name “Mexican” should be omitted.  A memorial was sent to the Jurisdictional Conference that the name be changed to Texas-New Mexico Conference or Southwest Conference.  Behind these arguments, though not articulated, was the feeling that the word “Mexican” created, at that particular time, a wrong image, and the image of a conquered and inferior people.  (N, p. 96)  In 1948 the Jurisdictional Conference voted not to use either of the names suggested and instead chose the name Rio Grande Conference.  The challenge Rio Grande faced in developing into a real AC was great and would require a long and difficult process.  (N, p. 97) (yellow)

1945-60 – Methodist Church, North Texas Conference - North Texas Conference church membership increased 31%.  Sunday School enrollment increased by 80%. (V2, p. 293)  (white)

1945 – Methodist  Church, Central Jurisdiction – Wiley College in Marshall, Texas, was strong in vocational training and academics, added extension units for teachers in Dallas and other cities.  (V2, p. 303) (green)

1946 – There was post-war movement toward integration of the races in American society.  President Truman focused national attention on the issue when he appointed a Committee on Civil Rights in December 1946.  The report of the committee in late 1947 clearly called for the nation to eliminate discrimination and racial segregation. (V2, p. 318-319) (dark pink)

1946 – Methodist Church - During the initial days of the Cold War Era, the NAACP and other organizations began to press for full equality.  Walter White, Roy Wilkins, Clarence Mitchell, Thurgood Marshall, and Henry Moon began traveling throughout the country expanding the NAACP’s operations by increasing membership and branches and filing more legal suits to obtain the right to vote, desegregate schools, and acquire other civil rights for African Americans. Similar pressure was mounted by black and white leaders within the Methodist Church, challenging the justification for continuing the Central Jurisdiction.  They continued to remind the Church that the plan creating the Central Jurisdiction was never approved by a majority of the Negro membership and was not considered to be a final solution to the racial issue within the denomination. (K, p. 59) (green)

1947 -  The Congress of Racial Equality sent its first “Freedom Rider” group through the South. (T, p. 74)  (dark pink)

1947 -  Branch Rickey, Methodist, opened the way for Jackie Robinson to join the Brooklyn Dodgers baseball team. (T, p. 74) (dark pink)

1947 -  Methodist Church - Bishop John Moore of Dallas defended existence of Central Jurisdiction as a “fundamental principle in fact and factor, and the chart and charter of The Methodist Church.” (V2, p. 319) (white w/ green)

1948 – Methodist Church, white jurisdictions - Negroes were participating in a number of meetings of the church, particularly national conferences of the Methodist Student Movement, the WSCS, and other agencies. (V2, p. 320) (white w/ green)

1948 – Methodist Church - The General Conference Committee on Race said: “Minority groups in The Methodist Church feel keenly the pressure of segregation through provisional Annual Conferences for minority groups and in the Central Jurisdiction in which Negroes are concerned. The Central Jurisdiction is tantamount to a segregated Negro Church within the framework of The Methodist Church.” (T, p. 141-2) (white w/ green)

1948 – Methodist Church - The General Conference directed bishops to appoint a Committee to Study the Field of Social Action. Out of this action came the Board of Social and Economic Relations, which existed from 1952 to 1960. (T, p. 142) (white)

1948 – Methodist Church, Central Jurisdiction - As early as 1948, the Central Jurisdiction had Special Study Commissions (in every quadrennium but 1956-60). (T, p. 144)  (The leaders of the CJ did not want to duplicate or have conflict with the General Conference Commission to study the jurisdictional system in 1956-60). (T, p. 143) (green)

1948  - Methodist Church, Central Jurisdiction - At the 1948 Central Jurisdiction conference, James P. Brawley, then president of Clark College, Atlanta, offered the first resolution calling for a Commission to Study the Central Jurisdiction (T, p. 157) “with a view to determining its advantages and its disadvantages; its relationship to other Jurisdictions; its overlapping boundaries; problems arising out of its extensive geography; its status as a racial group in the Methodist Church; and any other problems peculiar to the jurisdiction.  This study shall have as its purpose the establishment of an intelligent basis for determining whether or not the CJ should be continued as it now exists or eliminated, and what modifications, if any, should be made, and the steps necessary to make such modifications.” (T, p. 75) (green)

1940’s and 1950’s – Methodist Church, North Texas Conference & Methodist Church, Central Jurisdiction - Dallas civic leaders responded to racial tensions and expanding Negro populations by seeking a tract of land for Negro suburban development.  A north Dallas tract became Hamilton Park.  Highland Park Methodist Church purchased land for a Methodist Church.  In 1957 Hamilton Park Methodist Church opened with eleven charter members and organizing pastor, Dr. I. B. Loud, and first continuing pastor, Rev. Zan W. Holmes, Jr. (V2, p. 321) (white w/ green)

1950 – Methodist Church, South Central Jurisdiction - SMU Board voted to allow Negroes to enter Perkins School of Theology. In 1952 five Negroes enrolled and lived in dorms, causing some Board members, who were important contributors, to question housing of Negroes in dorms and their participation in campus life.  In 1953 the Committee on the Theology School of the Board decided to accept full integration, thereby leaving the arrangements as they were.  (V2, p. 320) (white w/ green)

1951 - 1955 – Methodist Church, Central Jurisdiction - Average annual salary for pastors in the Central Jurisdiction was $1,093, compared to an average in all six Methodist jurisdictions of $2,485. (T, p. 160) (V2, p. 322) (green)

Early 1950’s – Methodist Church – Established churches were called on to share resources and members with new suburban churches (“Christian obligation to be nucleus of new church”). (V2, p. 299)(white)

1950-1960 – Methodist Church, South Central Jurisdiction – Texas Methodist Planning Commission (with representatives from all Texas conferences) sponsored programs and campaigns supporting ethnic ministries, Spanish ministries, black college concerns, and Race Relations Day.  (V2, p. 311) (white w/ green, yellow)

1950 to 1960 – Methodist Church, Rio Grande Conference - The Rio Grande Conference continued to grow, with membership increasing by 47%.  Enrollment in church school increased 50%, compared to a 33% increase in the previous decade.  Pastoral support more than doubled.  In 1950 a modest minimum salary was approved.  The annuity for retired ministers was increased from 1950 to 1960.  Income from the regular assessment to local churches also increased.  Unifying worship services through a common hymnal took place from 1950 to 1960.  Lecciones Cristianas, a church school quarterly for adults, was published in 1959 and used in the U.S., Puerto Rico, and some Latin American countries. Literature for children was also published.  El Heraldo Cristiano was discontinued in 1956 due to financial difficulties.  In 1959 Historia Metodista began publication.  The name was changed to Accion Metodista in 1960.  Accion Metodista became an important bond of union among Spanish speaking Methodists in the U.S., Cuba, and Puerto Rico.  Physical facilities were built and remodeled during the period 1950 to 1960.  Most facilities built in the 1920’s had been replaced by 1960.  (N, p. 112-116) (yellow)

1950 – Methodist Church, Rio Grande Conference - By 1950, 19 of the 55 charges in the Rio Grande Conference were supporting themselves.  Pastoral support grew due to development of ministerial and lay pride in the conference and to a concentrated effort by conference leadership to become a real AC.  Support of presiding elders, later called District Superintendents, was not a problem at the beginning of the work, because the majority had been Anglo missionaries supported directly by the Board of Missions. The few Spanish-speaking ministers serving as presiding elders prior to 1939 always had a lower salary than the missionaries.  When Mexican Americans began taking over conference leadership, this matter became basic for future development.  In 1945 the conference Commission on World Service & Finance took over DS support, establishing a fund and assessing 10% of pastors’ salaries for this fund.  The Commission also equalized DS salaries.  (N, p. 110) (yellow)

1950 – Methodist Church, Rio Grande Conference - By 1950 the Conference Board of Pensions was paying $1,800 per year of service, which, though inadequate and the lowest in Methodism, was encouraging.  In the past, Anglo missionaries had been under the Board of Missions pension program, and hardly any provision had been made for Spanish-speaking ministers.  (N, p. 111) (yellow)

1951 – Methodist Church, Central Jurisdiction - Dr. I. B. Loud, pastor of St. Paul Church in Dallas, instructed his Negro brethren to support Methodism “even if the Methodist Hospitals in Houston and Dallas do not serve Negro patients.”  At the time Harris Hospital in Fort Worth had five beds for Negroes and Methodist Hospital in Dallas had planned 25 beds for Negroes in its expansion. (V2, p. 322)  (green)

1952 – Methodist Church, Rio Grande Conference - The Rio Grande Annual Conference appointed a Planning Commission to help Rio Grande agencies develop a unified program, develop a conference calendar, and cooperate with other Texas and New Mexico conferences in leadership training programs.  (N, p. 117) (yellow)

1952 – Methodist Church, Central Jurisdiction - The Special Study Committee appointed by Central Jurisdiction in 1948 reported that, with reference to the CJ, a majority of both laypersons and ministers thought there should be no segregation in any form, and that the CJ should be eliminated. (T, p. 142-3) (green)

1952 – Methodist Church, Central Jurisdiction - Dr. Matthew S. Davage was elected president of the newly-merged Samuel Huston College (Methodist) and Tillotson College (Congregational) in Austin, Texas. (T, p. 156) (green)

1953 – Methodist Church, South Central Jurisdiction & Rio Grande Conference - SMU began special training program for Spanish-speaking ministers. (white w/ yellow)

1953 – Methodist Church - Dwight W. Culver published research entitled “Negro Segregation in the Methodist Church” which stated that “The Methodist Church has more Negro members than the other ‘white’ denominations in the United States combined.” (T, p. 9) (green)

1953 - NAACP’s 44th Annual Convention keynote speaker Dr. Channing H. Tobias called for “Freedom in America by ‘63”.  This launched the “Free by ’63 Campaign” and the ten-year goal to eliminate all forms of state-imposed racial discrimination throughout the country. (K, p. 65) (dark pink)

1953 – Methodist Church, Rio Grande Conference - The Rio Grande Conference had problems of distance and economic condition.  Rio Grande and Southwest Texas Conferences passed resolutions dealing with the validity of maintaining a Spanish-language conference within the Methodist Church when most other language conferences had disappeared.  Options were considered to integrate Spanish-speaking work with English-speaking work, to integrate Spanish-speaking congregations with English-speaking districts, to make Rio Grande a mission, and to divide Rio Grande into two missions, NM and TX.    (N, 118-119) (yellow)

1954 – Methodist Church, North Texas Conference – When the Supreme Court made its decision in 1954 requiring the opening of public schools to all races, the North Texas Conference at once gave its “unreserved endorsement” and resolved to support the decision “with Christian love and wisdom,” in a resolution written and presented by Rev. John H. Brand. (V1, p. 350) (white w/ green)

1954 – Methodist Church - McMurry College (Methodist College in Abilene TX) accepted first Negro graduate student. (V2, p. 346) (white w/ green)

1954 – Methodist Church, Rio Grande Conference - An inter-conference commission identified the following needs: (1) reaching more people in the cities, (2) taking the church to migrant workers, (3) development of a strong native ministry, (4) training and support on the same level as the rest of the ministry in Texas and New Mexico, (5) building and remodeling of properties, and (6) closer integration of the church into the life of the Spanish-speaking population. (N, p. 118-119) (yellow)

1955 – Methodist Church, Rio Grande Conference – The Rio Grande Conference strongly rejected integration or mission and chose to continue as a regular Annual Conference. (N, p. 119) (yellow)

1956 – Methodist Church - Amendment IX of the Constitution of The Methodist Church was adopted at General Conference, stating:  “The Central Jurisdiction shall be abolished when all of the Annual Conferences now comprising it have been transferred to other jurisdictions in accordance with the voluntary procedure of Article V of this section.  Each remaining bishop of the CJ shall thereupon be transferred to the jurisdiction to which the majority of the membership of his area have been transferred, and the CJ shall then be dissolved.” (T, p. 100) (white w/ green)

1956-57 (and beyond) – Methodist Church, North Texas Conference  &   Methodist Church, Central Jurisdiction – Ties with Negro Methodists in the Central Jurisdiction and the North Texas Conference were chiefly “on paper,” with encouraging exceptions here and there.  Highland Park Church gave $20,000 to help buy a site and erect the Hamilton Park Church building in 1956-57.  During the same period Dr. Marshall Steel, working closely with Dr. I. B. Loud, led Highland Park Methodist Church in giving financial support in relocating three other Negro churches of the Central Jurisdiction in the Dallas area (V1, p. 350), one of which was Warren Church. (V1, p. 359)  Highland Park also assisted in establishing St. Luke. (V1, p. 359)  The Dallas Board of Church Extension assisted in launching Highland Hills Church, Crest Moore Church, and Lambuth Church.  (V1, p. 359)  The same board also purchased land across the street from Methodist West Park Apartments for construction of a chapel.  Methodist West Park Apartments began when Rev. Ira B. Loud, pastor at St. Paul Church, obtained financial backing from St. Paul and Highland Park laymen to obtain an FHA loan for the apartment project, which housed “many factory and domestic workers”. (V1, p. 359) (white w/ green)

1955  – Methodist Church, Methodist Board of Missions Re: Rio Grande Conference - “A few years ago the section of Home Missions in the General Board of Missions and Church Extension established a Spanish-speaking department with headquarters in San Antonio.  A representative of the General Board is thus resident and active within the section.  Under the leadership of the first representative of the General Board in this section, much has been done to promote understanding and cooperation on the part of English-speaking congregations.  Large sums have been given.  New churches have been made possible, and a better material foundation has been laid for the Latin American work.  Anglo Methodists have always been interested and cooperative.  Originally the work was one.  In the course of time, Anglo and Latin work will be united again, but until such a time comes, Southwest Texas Methodism cooperates in many ways in the work among the Spanish-speaking.” (S, p. 3) (white w/ yellow)

1957 – Methodist Church, Methodist Board of Missions Re: Rio Grande Conference -   “Many RG churches are located many miles from another RG conference church.  More than one-fifth (22.3%) of RG conference have been in ministry less than five years.  The median school years completed by RG ministers is 14.12.  Approximately one minister out of twelve (8.2%) has received full seminary training.  More than three-fourths (77.6%) of ministers in the RG conference are serving charges with fewer than 200 members.  Almost half (49.4%) of RG conference churches have been established since 1925.  Methodist churches in the RG conference are overwhelmingly located in urban areas.  Almost two-thirds (63.8%) of the urban churches are in residential neighborhoods, while only three are in suburban.  More than half (55.9%) of RG churches are within one mile of an Anglo Methodist church.  More than one of ten (11.8%) of the Latin Methodist churches are within one mile of another Latin Methodist church.  Almost one of every five churches was within two miles of the nearest Latin American church.  One fourth (25.8%) of RG conference churches expect to receive outside financial assistance for 15 or more years.  Methodist churches in the RG conference are predominantly located in urban areas, having very few churches in open country and villages.  Two-thirds of churches indicated their building and equipment are not adequate for the congregation’s needs.  Almost three-fourths (72.5%) of urban churches in the RG conference have fewer than 200 members.  At least one-fifth (22.5%) of the [Anglo] Methodist churches of the Southwest Texas Conference have Latin American members.” (S, p. 10-59) (white w/ yellow)

1957 – Methodist Church, Methodist Board of Missions Re: Rio Grande Conference-  “It is assumed in this discussion that Spanish-speaking Methodists will follow the same pattern as that of German Methodists, Swedish Methodists, etc., and there seems no reason to assume otherwise.  The pattern is that the first generation immigrant only begins the process of adjustment to the culture and mores of the new world.  The second generation has learned the language and is somewhat familiar with new customs and ways but has not yet completely broken away from old patterns.  He is not completely at home in either world.  He may become delinquent and constantly run afoul of the law and mores to the point where many say he is naturally criminal.  With the third generation adjustment is fairly well complete, and the individual is now ready to make distinctive contributions to the new world.  The language new to the grandparents has now become the mother tongue, even to the point where grandchildren have often never learned the mother tongue of their parents.  In the church many first and second generation immigrants still remain who need continuation of services in the mother tongue.  Church leaders should realize the need for bilingual services.  Church school classes in two languages are necessary. Bilingualness is an asset and is to be encouraged.  It is the concern here that services in English not be postponed to the point where many youth are lost to the church.  But bilingual services may be needed for many years.  Each minister should evaluate the needs of his own congregation to be certain that services in English are not needed before deciding to continue services only in Spanish.” (S, p. 61) (white w/ yellow)

1957  -  Methodist Church, Methodist Board of Missions Re: Rio Grande Conference - “On the road toward merger it should be pointed out that progress is not achieved evenly from one congregation to another.  Already there are many Anglo churches which have Latin American members and RG conference churches with Anglo members—some with Anglo ministers!  There is much intermarriage between the two groups.  The youth from both groups attend the same public schools.  Few, if any, ethnic differences exist which would prevent merger of the two groups.  The problem is one of building up a backlog of common experiences and accustomness to a common method of worship and religious experiences.  When it is realized that two district superintendents (and in some instances three—one Anglo, one Central Jurisdiction, and one Latin American) cover the same territory, there will come a greater demand for relief from this expense.” (S, p. 62) (white w/ yellow)

1957 -  Methodist Church,  Methodist Board of Missions Re: Rio Grande Conference - “More bilingual services are recommended, especially with the idea of holding the youth.  It is also recommended that there be as many meetings of the two groups as possible.  There should be many more meetings of the ministers of the two groups.  Already there are many meetings of youth.  The Anglo ministers should make certain that the RG conference ministers realize they are welcome, and then the RG ministers should make a greater effort to attend.  RG pastors justifiably fear that in a merger they will be appointed only to serve dead-end church situations and that there will not be sufficient opportunity offered the Latin American pastor to develop his leadership ability to the fullest.” (S, p. 63) (white w/ yellow)

1957 - Methodist Church, Methodist Board of Missions Re: Rio Grande Conference -  “The Anglo ministers in the RG are all from one family which spent considerable time as missionaries in Old Mexico.  They are accepted by the Latin Americans as ‘one of us’. The Anglo ministers give the impression that they have completely identified themselves with the Latin American group.” (S, p. 65) (white w/ yellow)

1957 - Methodist Church, Methodist Board of Missions Re: Rio Grande Conference -  “Recommendations:  Every church is urged to provide a weekday kindergarten if at all possible as a service to the working mothers of the community.  Transfer of Latin Americans into Anglo churches is preferable to the complete merger of RG into Anglo conferences at this time.  If for some reason immigration from Mexico should cease or be greatly reduced, then complete merger should be considered.  In-service training for Latin American ministers in urban areas is needed.”  (S, p. 70) (white w/ yellow)

1958 – Methodist Church, Rio Grande Conference - Texas Methodists began to talk about creating a new Episcopal area at Jurisdictional Conference in 1960.  There was a real need for a Methodist Episcopal presence in San Antonio.  The Southwest TX and RG conferences asked that the new area be made up of the Southwest TX and RG conferences.  This action was approved in 1960, but the RG conference was joined to the TX conference instead of to the Southwest TX Conference.  The Southwest TX Conference was joined to the Northwest TX Conference. (N, p. 120-121) (white w/ yellow)

1958 - NAACP 50th Annual Convention honored Rosa Parks (NAACP’s Montgomery Branch secretary) and Rev. Martin Luther King for their roles in the Montgomery bus boycott. (K, p. 71) (dark pink)

1959 – Methodist Church - McMurry College (Methodist College in Abilene TX) accepted first Negro undergraduate student. (V2, p. 346) (white w/ green)

Late 1950’s – Methodist Church, North Texas Conference - Downtown churches had significant membership declines.  First Dallas added expanded weekday services and other events. (V2, p. 300) (white)

1958 – Methodist Church, South Central Jurisdiction & Rio Grande Conference,  & Methodist Church, Central Jurisdiction  - Perkins School of Theology began serving black students from Central Jurisdiction conferences and offering courses taught in Spanish for Rio Grande Conference students. (V2, p. 316) (white w/ green, yellow)

1960 – Methodist Church  - At the 1960 General Conference, when the Report of the Commission on Interjurisdictional Relations (Commission of Seventy), recommended that there be “no basic change in the Central Jurisdiction”, the African American members of the General Conference were sadly disappointed. (T, p. 142)  (white w/ green)

1960 – Methodist Church  - The General Conference debated and adopted the report of the Commission to Study and Recommend Action Concerning the Jurisdictional System, along with its recommendations to increase racial understanding.  However, no proposal to change the racially segregated Central Jurisdiction was presented.  A committee of five persons (“Committee of Five”), one from each Episcopal area, was authorized “to work in conjunction with the jurisdictional Committee on Christian Social Concerns and the representatives of the Commission on Inter-Jurisdictional Relations” to do a study of the CJ and “give special attention to the methods and procedures by which the CJ may be dissolved.” (K, p. 72-73) (white w/ green)

1960 – Methodist Church, Central Jurisdiction - Rev. J. W. Golden, a member of the Negro Fraternal Council of Churches, was elected as bishop. (K, p. 34) (green)

1960 –Methodist Church -  General Conference said Central Jurisdiction must be abolished. Did not set timetable but created an Interjurisdictional Relations Commission to establish programs and procedures by which segregation could be eliminated.  Texas conferences sponsored “brotherhood events.” (V2, p. 345-6) (white w/ green)

1960 – Methodist Church – “Texas Christian Advocate” was renamed “The Texas Methodist” in 1960. (V1, p. 326) (white w/ pink, green, yellow, blue)

1960-61 – Methodist Church, North Texas Conference  &   Methodist Church, Central Jurisdiction – Ties with Negro Methodists in the Central Jurisdiction and the North Texas Conference were chiefly “on paper,” with encouraging exceptions here and there.  In 1960-61, a changing residential pattern in Oak Cliff confronted the Cedarcrest Church, and the church building was turned over for Negro Methodist use.  North Texas Methodists provided $40,000 of the $80,000 needed for this project, and the new church, Crest-Moore was formed. (V1, p. 350-351) (white w/ green)

1960’s  - Bureau of Indian Affairs established an Employment Assistance Office in Dallas, substantially increasing relocation to Texas, including many members of Methodist’s Indian Mission Conference (largely serving Oklahoma). (V2, p. 392) (pink)

1960’s  - Indian missions were included for the first time as a conference responsibility. (H)  (pink)

1960 – Methodist Church, Central Jurisdiction - Bishop Edgar A. Love called on James S. Thomas to convene the Committee of Five (T, p. 162) which, in its work, insisted upon a planned schedule for the merger of annual conferences into the regional jurisdictions using the transfer provision of Amendment IX (T, p. 121) in order to achieve a Methodist Church completely free of distinctions based on race or color at all levels of church life, thus eliminating all forms of racial segregation and discrimination. (T, p. 120) (green)

1960 – Methodist Church - Thelma Stevens, Executive Secretary of the Department of Christian Social Relations and Local Church Activities, and other white Methodist women were actively involved in laying the groundwork among Methodist women for a Christian understanding of the principles of nonviolence and for support of the desegregation of schools through a national Conference on Human Relations, which was cosponsored by the Women’s Division and the Board of Social and Economic Relations.  Wesley Foundations, Methodist Youth Fellowships, and other student organizations became increasingly involved with race relations issues and supported the student protest movement. (K, p. 73-74) (white w/ green)

1960 – 64 –Methodist Church, Central Jurisdiction -  Increasing numbers of black Methodist leaders articulated the need for the denomination to eliminate the racially segregated Central Jurisdiction, and they organized to actively demonstrate their dissatisfaction. (K, p. 76) (green)

1960 – Methodist Church, Central Jurisdiction – Central Jurisdiction Texas Conference Annual Meeting passed special resolution commending students in sit-in demonstrations and pledging their support. (V2, p. 346) (green)

1961 –Methodist Church, South Central Jurisdiction -  Lon Morris (Methodist College in Jacksonville TX) integrated. (V2, p.346) (white w/ green)

1961 – Methodist Church, South Central Jurisdiction - SMU integrated. (V2, p.346)  Perkins School of Theology was the first Methodist institution in North Texas to drop the color bar.  Later other schools of SMU took the same action. (V1, p. 351) (white w/ green)

1961 –Methodist Church, South Central Jurisdiction  &  Methodist Church, Central Jurisdiction -  North Texas Conference called for Central Jurisdiction conferences in South Central Jurisdiction to be merged with that jurisdiction. (V2, p. 347)  The North Texas Conference proposed in 1961 that Central Jurisdiction conferences within the South Central Jurisdiction be grouped as a possible new episcopal area within the South Central Jurisdiction. (V1, p. 351) (white w/ green)

1963 - By spring of 1963 many black churches of all denominations, in the North and the South, were becoming sanctuaries for mass meetings and strategic planning sessions for local NAACP branches, SNCC, SCLC, and other groups. (K, p. 72) (dark pink)

1964 – Methodist Church - General Conference urged elimination of discrimination in church and adopted a “Plan of Action for Elimination of the Central Jurisdiction”.  (V2, p. 347) (white w/ green)

1964 – Methodist Church, South Central Jurisdiction  &  Methodist Church, Central Jurisdiction - Following the General Conference, the Texas conferences, white and black, quickly voted to transfer the Central Jurisdiction conferences into the five white Texas geographical conferences. (V2, p. 348) (white w/ green)

1964 – Civil Rights Act of 1964 passed. (H) (dark pink)

1964 – Methodist Church, Central Jurisdiction -  Rev. I. B. Loud cast the only dissenting vote against the West Texas Conference resolution of merger, due to concern over loss of black leadership and because little real progress had been made toward elimination of racial prejudice. (V2, p. 348) (green)

1964 – Methodist Church, Central Jurisdiction - Pickets at the 1964 GC in Pittsburgh called for redress of many current social ills and glaring injustices.  The Conference decreed, “All local churches should be opened to all persons without regard to race, color, or national origin or economic condition.”  The GC adopted a detailed plan of action for the elimination of the CJ, created a temporary general aid fund to undergird the salaries and pensions of pastors in the CJ, and formed a Jurisdiction Advisory Council to work within each Jurisdiction on transfers and mergers. (K, p. 76) (white w/ green)

1964 – Methodist Church, Central Jurisdiction - GC voted to abolish the CJ over a three-year transfer period (T, p. 122), and adopted an amendment that allowed each jurisdiction to establish an advisory council to consider programs related to transfer and mergers and to facilitate such transfers. (T, p. 118)  To aid the merging annual conferences, the GC set up the Temporary General Aid Fund to aid annual conferences to pay the same retirement rate to African American pastors who came from annual conferences paying a much lower rate. (T, p. 134) (white w/ green)

1964 – Methodist Church, South Central Jurisdiction – Several women delegates to the South Central Jurisdictional Conference in Dallas pressed for faster progress in merging Negro and white conferences, in the face of opposition by some of the men in the conference. (V1, p. 307)  (white w/ green)

Mid 1960’s  – Methodist Church, North Texas Conference, Rio Grande Conference, Indian Mission Conference & Methodist Church, Central Jurisdiction  – Rev. Paul O. Cardwell pioneered, with help from Perkins School of Theology, in establishing the annual Inter-Conference School for Christian Workers planned by and open to persons from the North Texas Conference, Rio Grande Conference, Indian Mission Conference, and the West Texas Conference of the Central Jurisdiction. (V1, p. 328)  Perkins School of Theology has cooperated fully in this project to develop better understanding between the races. (V1, p. 351) (white w/ pink, green, yellow, blue)

Mid-1960s – Methodist Church,  Central Jurisdiction - Many black Methodists constantly questioned their loyalty and commitment to their racially exclusive denomination and pushed harder for the Methodist Church to be faithful to its Wesleyan principles and Social Creed.  The Central Jurisdiction Study Committee (“Committee of Five”) stated in its report: “We believe that an inclusive Methodist Church is a society of persons whose life and practice are based on the great Christian affirmation of unity and oneness of all believers in Christ…The basic goal of our endeavors must be a Methodist Church completely free at all levels of church life of distinctions based on race or color.  That means that all forms of racial segregation and discrimination must be eliminated.” (K, p. 75-76) (green)

Mid-1960s – Methodist Church, Indian Mission Conference - 6,000 Native Americans lived in Dallas.  A local Methodist church was established in Oak Cliff, with members of many tribal and cultural backgrounds.  Pastors were members of the Indian Mission Conference.  The Dallas Indian Methodist Church became part of the Dallas Inner City Parish.   A second Indian church, also related to the Indian Mission Conference, was organized in Paris, Texas, when a large number of Indians settled there.  (V2, p. 392-393) (pink)

1964 – Methodist Church, Central Jurisdiction - Following the GC, the seventh session of the CJ Conference was held at Bethune-Cookman College in June 1964.  The Central Jurisdiction Study Committee’s report was adopted and boundaries of its annual conference were realigned so that each conference fell within bounds of only one of the five respective regional jurisdictions.   Black Methodist churches in Virginia had been part of the Washington Conference; in 1964, however, the Washington Conference transferred into the Northeastern Jurisdiction.  Since white Virginia Methodists were not ready for merger—and did not merge until 1968—black churches in Virginia were realigned under the Nashville-Carolina Episcopal Area, which included Tennessee-Kentucky, North Carolina, and South Carolina. (K, p. 76, 79) (green)

1964 - 1973 – Methodist Church, Central Jurisdiction - By using Amendment IX of the Constitution of The Methodist Church, the first CJ annual conference transfers were made.  Beginning in 1964 with the CJ Lexington and Delaware annual conferences (T, p. 131) and ending in 1973 with the Central Alabama, Upper Mississippi, and Mississippi Annual Conferences, all of the CJ Annual Conferences were transferred into geographic annual conferences. (T, p. 135)  The Gulf Coast (Texas) and West Texas annual conferences were merged in 1970. (T, p. 132) (green)

1965 – Methodist Church, North Texas Conference - Some North Texas Conference ministers march with NAACP on March 14th to protest police brutality and voting restrictions in Alabama.  They urged their laymen to do likewise if their consciences gave assent.  (V1, p. 291) (white w/ green)

1965 – Methodist Church, North Texas Conference  &   Methodist Church, Central Jurisdiction – Ties with Negro Methodists in the Central Jurisdiction and the North Texas Conference were chiefly “on paper,” with encouraging exceptions here and there.  The North Texas Conference Race Relations Day Offering was directed to Huston-Tillotson College in Austin.  North Texas directed $50,000 of its conference advance funds to help build a new chapel at the college. (V1, p. 350-351) (white w/ green)

1965 – Methodist Church, Rio Grande Conference - A Spanish Methodist Ritual was published.  (N, p. 134) (white w/ yellow)

1966 –Methodist Church, North Central Conference -  North Texas Conference adopted a strong recommendation that plans be started through which “Methodism in our conference…be(come) inclusive. We believe the church should be free from division based on color… We must begin to break the old existing molds of separation that are not in keeping with the New Testament concept of brotherhood.” (V1, p. 351) (white w/ pink, green, yellow, blue)

1966 – Methodist Church, North Texas Conference, Rio Grande Conference, & Methodist Church, Central Jurisdiction  – Dallas Inner City Ministry formed after proposal by Latin American pastors (Rev. Arthur Fernandez and Rev. Joel Martinez) in 1965 that a joint approach by all Methodist groups be taken to address problems of the low-income area south of downtown.  Members of project team included pastors of El Buen Pastor Church, St. Luke Church, and Warren Church, and the director of Bethlehem Community Center. (V1, p. 361) (white w/ green, yellow)

1966 – Methodist Church, Central Jurisdiction – Negro Methodist churches in Dallas increased membership in 1966 to 3,253 from 2,000 in 1948. (V1, p. 359) (green)

1966 – Methodist Church, North Texas Conference and  Indian Mission Conference  – Dallas Indian Mission Church assisted by North Texas Conference’s Cochran Chapel, Munger Place, and Lovers Lane churches by providing training workshops and inter-conference schools. (V1, p. 362-363) (white w/ pink)

1967 – Methodist Church, Central Jurisdiction - The CJ structure went out of existence.  It took six years to complete all of the mergers and transfers of black annual conferences and white annual conferences. (T, p. 146) (green)

1967 – Methodist Church, Central Jurisdiction - The CJ elected a Transitional Trustee Board to transfer and dispose of CJ property and care for practical and legal matters necessary to phasing out of the CJ. (T, p. 145) (green)

1968 – Civil Rights Act of 1968 passed. (H) (dark pink)

1968 – United Methodist Church - Roy C. Nichols was first black bishop to be elected in the new United Methodist Church. (K, p. 50) (green)

1968 – United Methodist Church -  The General Commission on Religion and Race was established at the 1968 GC to foster a more inclusive community among the church’s more than 500,000 ethnic minority persons and to ensure their participation at every level of the denomination’s organizational life.  During the first two quadrennia, the Commission concentrated its efforts on raising the consciousness of individuals and sensitizing the whole church to its racist attitudes and behavior patterns. (K, p. 93) (white w/ pink, green, yellow, blue)

1968 - United Methodist Church  - Minority caucuses such as the National Black Methodists for Church Renewal—led by Dr. Cain Felder, executive director, and the Rev. Gilbert Caldwell, chair—voiced concerns regarding inclusiveness and parity for Methodist persons of color. (K, p. 99) (green)

1968 – United Methodist Church   - New UMC resulted in elimination of racial segregation of the Methodist Church in America.  New UMC resulted in major reorganization of local church structure:  separate administrative council and council on ministries, drew more lay persons into decision making. (V2, p.338-340) (white w/ pink, green, yellow, blue)

1968 – United Methodist Church  - General Conference established the Commission on Religion and Race, charged with supervising desegregation and elimination of all segregated structures in the church and establishing a quota system requiring ethnic representation in organizational structures of the church. (V2, p. 349) (white w/ pink, green, yellow, blue)

1968 – United Methodist Church  - At time of General Conference, Black Methodists for Church Renewal was organized to gain new insight into “blessings and strengths of their black heritage” to contribute to the strengthening of the church. (V2, p. 349) (green)

1968 –  United Methodist Church  - General Conference passed statement on “Rule of Law and Right of Dissent” for citizens regarding the Vietnam War and Civil Rights.  But the majority of Texans objected to the statement and wanted it modified by the next General Conference. (V2,  p.353)

1950-70 – Methodist Church Central Jurisdiction , United Methodist Church – Central Jurisdiction conferences in Texas had “steady state” membership situation:  Texas Conference (CJ) had 20,000 members (1950-1970).  West Texas Conference (CJ) increased to peak 20,546 (1965) but lost gains, closing 1970 same as 1950. (V2, p. 329) (green)

1960’s – Methodist Church , United Methodist Church, Rio Grande Conference - Rio Grande Conference lost 33% of youth in 1960’s. (V2, p. 364) (yellow)

1965 –  Methodist Church, Rio Grande Conference  - Spanish language Methodist ritual published. (V2, p. 390) 

(white w/ yellow)

1965 –   Methodist Church, Rio Grande Conference  - Rio Grande Conference was allowed power of administration of its own funds for the first time by the General Board of Missions. (V2, p. 389-90) (white w/ yellow)

1966 –  Methodist Church, North Texas Conference, Rio Grande Conference, & Methodist Church, Central Jurisdiction    - The Dallas Inner City Parish was established in an attempt to “coordinate and expand the church’s ministry in the inner city through a program which would unify Christian witness and social service.” (V2, p.382) (white w/ yellow, green)

1968 –  United Methodist Church – At the Uniting General Conference, all black conferences of the Central Jurisdiction of the Methodist Church merged with the jurisdictions they geographically overlaid. (H)  (white w/ green)

1968 - 1972 –  Methodist Church , United Methodist Church - Funds for Reconciliations (established by 1968 General Conference) provided structures through which local and national needs could be identified and responded to.  Half the money raised was to be spent in Annual Conferences where raised to care for local needs.  In Dallas, the Black Partnership programs were formed, and direct aid to black churches in Dallas was provided.  (V2, p. 369, 373) (white w/ green)

1969 – United Methodist Church, Rio Grande Conference - The Jurisdictional Conference made a new arrangement of the Episcopal areas.  The RG and Southwest TX Conference became one area, as had been requested eight years before.  This was a natural area, for although the RG covered TX and NM, most of its work was within the bounds of the Southwest TX Conference.  Bishop Eugene Slater was bishop for the new area.  RG began to take an inward look to study itself and consider its new calling.  (N, p. 122-123) (yellow)

1969 to 1974  - United Methodist Church, Rio Grande Conference - From 1960 to 1965 the rate of RG growth had declined to only 10%.  From 1969 to 1974 RG lost members every year, with a total loss of 1,608 members for five years.  Church school losses were even greater.  However, financial growth was much healthier.  Pastoral support increased, as did property values and other indicators.  One explanation for membership loss was the general downward trend of mainline denominations at that time; but there were other factors.  There was within RG an internal struggle and dissatisfaction with RG relations to the National Division of the Board of Missions.  Because of these struggles, the RG began to turn its energies inward instead of looking beyond itself.  The main issues were as follows:

(1) RG feeling was that the RG Board of Missions was not taking part in distribution of missionary funds in the conference, that there was not a just distribution of funds, and that a paternalistic spirit was manifested in fund distribution. The constitution of the Methodist Church declared the AC to be the fundamental body of the church, but in practice, this was not so in mission work in the U.S. and elsewhere.  Two parallel categories of ministry were used.  The Board of Missions employed Anglo missionaries with salaries and benefits that followed where they went.  Spanish-speaking ministers had lower salaries and no benefits.  The Board of Missions provided, but workers in the field had no say in fund distribution.  It was not until the Board of Missions discontinued its policy of employing missionaries with special privileges, and the AC began to determine use of missionary funds within its territory, that RG came of age and was recognized by the jurisdiction and the church in general. 

(2) Financial self-sufficiency, as much as possible, was a requirement of an AC.  No conference in Methodist was self sufficient, but the dependence of RG on the church for operational funds was beyond that of other conferences.  Local churches were generally too small to support themselves.  More than half received mission aid to exist. The RG depended on church extension funds to build new churches.  

(3) Rural churches were constantly losing members, but RG had not developed an urban program to reach people moving to the cities.  Rio Grande's place in the community, its place within Methodism and relationship to adjacent English-speaking conferences, its contribution to the Mexican American community, and effectiveness of its work needed study.  (N, p. 123-130) (yellow)

1970 – - United Methodist Church, Rio Grande Conference - The four District Superintendents of the Rio Grande Conference presented a report about Rio Grande’s role in proclaiming the Gospel to Spanish speakers in TX and NM.  The report said that in the past there was a tendency to retreat from the sin of the world as well as a tendency to adopt customs and values of Anglo missionaries instead of developing a strictly Mexican American spiritual reality.  When confronted with Anglo injustice, the tendency had been withdrawal and criticism from a distance.  There was now a call to remember the Gospel’s call to share the afflictions of the afflicted and victimized and identify with their cause.  RG was called to put its influence on the side of right and justice and stop shielding itself behind convenience and tradition.  (N, p. 135, 136) (yellow)

1975 – - United Methodist Church, Rio Grande Conference - An RG study committee presented a report to RG AC listing 17 purposes of RG and 23 goals to be addressed.   A crusade was launched to raise $150,000:  $100,000 for pastoral support and $50,000 for pensions.  Every local church was to have an “Every Member Visitation” campaign.  Pledges of $286,832 were received.  A single young adults group was organized. Lay Witness Missions was developed and financed by RG laity.  (N, p. 131-138) (yellow)

1977 – United Methodist Church, Rio Grande Conference - At RG AC it was reported that for the first time since 1969 declining membership had been reversed.  A net gain of 180 new members was reported for the year.  Thus RG in 36 years became legally and in practice a full-fledged AC.  RG was the only language conference of the UMC in the continental U.S. (N, p. 138) (yellow)

1980 – United Methodist Church, Rio Grande Conference – Challenges facing the conference:  Middle class congregations no longer relating to the common people from whence they came; failure to reach the emerging middle class of Mexican Americans where great numbers of RG members lived and where new church buildings were being built; and becoming more self-sufficient and less dependent on church agencies, to enable Rio Grande to move freely beyond itself with the liberating message of Christ to the Spanish-speaking population in Texas, New Mexico, and beyond. (N, p. 138) (yellow)

Early 1970’s – United Methodist Church  - Black churches continued their ministry substantially as it had been before merger.  Integration occurred largely on the Conference level. (V2, p. 368) (green)

1970’s  –  United Methodist Church  - Black congregations anxious to retain their black heritage were not open to white pastors, and white congregations were often closed to black pastors. (V2, p. 368) (white w/ green)

1970’s – United Methodist Church  - Black participation in the church declined, perhaps more than that of other groups. (V2, p. 370) (green)

1970’s  –  United Methodist Church, North Texas Conference  - North Texas Conference membership declined 3.5% during the decade. (V2, p. 364)  North Texas Conference lost another 29% of youth between 1970 and 1980. (V2, p. 364) 

1970’s – United Methodist Church, Rio Grande Conference  - Rio Grande Conference membership declined 4% during the decade (V2, p. 364)  Rio Grande Conference lost 4% of youth in 1970’s. (V2, p. 364) (yellow)

1970’s – United Methodist Church  - Commissions on Religion and Race enabled Texas conferences to raise awareness and program responses to needs in their areas. (V2, p. 373) 

1970 –  United Methodist Church  - The West Texas Annual Conference and the North Texas Annual Conference merged to form “The New North Texas Annual Conference of the United Methodist Church”.  This was the end of racially segregated conferences. (H) (white w/ green)

1970 –  United Methodist Church, Rio Grande Conference  - 28% of Rio Grande pastors in Texas were in full connection (in special appointments). (V2, p. 333) (yellow)

1972 – United Methodist Church  - Rev. Philip del Rosario (elder of Philippine Conference), while a Perkins student, established Filipino Ecumenical Fellowship for ethnic community and worship across denominational lines. (V2, 394) (blue)

1972 – United Methodist Church, North Texas Conference  - The North Texas Annual Conference voted “a strong commitment to deal with racism and to eliminate racial, sexual and age barriers.” (H, p. 103) (white w/ pink, green, yellow, blue)

1972 – United Methodist Church  - At the General Conference in Atlanta, Bishop F. Gerald Ensley delivered the Episcopal Address, citing efforts for merger of Evangelical United Brethren Church and the Central Jurisdiction.  He said, “All of us have profited by the marriage of the two denominations.  No one has really lost by the union and much has been gained.  There has been a corresponding drawing together of black and white Methodists…The miracle of union is taking place, defying the prophets of pessimism.  The Central Jurisdiction has been dissolved.  The black members of clergy and laity have shown their capacity and willingness at every level to contribute to the Church.  We have had new visions of how good and pleasant it is for men and women of differing races to dwell together.”  (K, p. 92-93) (green)

1972 – United Methodist Church  - Theresa Hoover was the first African American woman to serve as associate general secretary of the Women’s Division and later deputy general secretary of the Board of Global Ministries. (K, p .98) (green)

1973 –  United Methodist Church  - Spanish language Methodist hymnal published. (V2, p. 390)  (white w/ yellow)

Mid 1970’s – United Methodist Church  - Perkins School of Theology established special sessions of the Course of Study in Oklahoma for Indian ministers.   Dallas Indian UMC instituted a Native American Curriculum Resources Project to help serve the Christian education needs among Native Americans. (V2, p. 393) (white w/ pink)

1974 –  United Methodist Church, North Texas Conference  - When Zan Holmes was to leave his position as District Superintendent of the Dallas Central District in 1974, the conference found no place that it was willing to appoint him at a level fair to an existing District Superintendent, because he was African-American.  He was not seen as appointable to a white congregation. (H, p. 71) (white w/ green)

1974 –  Black caucus formed. (H) (green)

1975 –  United Methodist Church, Rio Grande Conference  - Rio Grande Conference reaffirmed its resolve to be a separate conference and to determine its own future. (V2, p. 390)  Rio Grande Conference is ONLY language conference in the church. (V2, p. 390) (yellow)

1975 – United Methodist Church, North Texas Conference  - Dallas Korean Methodist Fellowship organized in Dallas, one of three Korean groups of various denominations in Dallas.   It was officially organized as a UMC in 1977.  (V2, p. 395) (blue)

1977 – United Methodist Church  - Rev. Gloster B. Current, Sr., was awarded honorary degrees by Methodist-affiliated Bethune-Cookman College and Rust College for his efforts in securing the financial stability of Methodist black colleges with the establishment of The Black College Fund as an apportioned fund within the denomination. (K, p. 92) (green)

1978 – United Methodist Church  - Perkins School of Theology began offering  the full Course of Study curriculum in Spanish. (V2, p. 391) (white w/ yellow)

1978 – United Methodist Church, North Texas Conference  - A second Korean UMC, the Wesley Korean United Methodist Church, was formed. (V2, p. 395) (blue)

1980’s –  United Methodist Church  - The decade of the 1980’s was marked by lack of upward mobility for female and ethnic minority clergy. (H, p. 31) (white w/ pink, green, yellow, blue)

1980 –  United Methodist Church  - Rev. Marjorie Swank Matthews was elected bishop of the North Central Jurisdiction, the first woman in any large Christian denomination to serve. (K, p. 102) (dark pink)

1980  – United Methodist Church, North Texas Conference  - Formosan Christian Fellowship in Dallas and Chinese Fellowship in Dallas established. (V2, p. 395) (blue)

1981 – United Methodist Church, North Texas Conference  - First Filipino American UMC organized, with Rev. Philip del Rosario as pastor, serving Filipino Methodists in the Dallas area. (blue)

1982 – United Methodist Church, North Texas Conference, Rio Grande Conference  - North Texas Conference and Rio Grande Conference cooperate in establishing the East Dallas Cooperative Parish, providing English classes, job bank, job training, vocational workshops, legal aid services, and health clinic to undocumented workers and others seeking work in the city. (V2, p. 392) (white w/ yellow)

1983 – United Methodist Church, North Texas Conference  - The Commission on Asian Ministries was created. (H) (blue)

1984 – United Methodist Church  - Rev. Leontine Kelly was elected bishop of the Western Jurisdiction, the first African American woman bishop and the second woman to be chosen as a bishop in The United Methodist Church. (K, p. 113)(green)

1988 – United Methodist Church  -  The Africa University in Mutare, Zimbabwe, unanimously established by recommendation of the General Board of Higher Education and Ministry at the General Conference in St. Louis. (K, p. 116)

1990’s – United Methodist Church, North Texas Conference  -  Firsts for Women:  First female district superintendent, first female clergy elected to General Conference, first female conference Lay Leader.  (H) (dark pink)

1990 – United Methodist Church, North Texas Conference  - Annual Conference established Hispanic Ministries Committee. (H)(white w/ yellow)

1991 – United Methodist Church, North Texas Conference  -  Annual Conference cabinet announced intention to be “fair” in appointment-making with open itinerancy highlighted to thwart institutional racism. (H,  p. 42)

(white w/ pink, green, yellow, blue)

2000 – United Methodist Church, North Texas Conference  -  Anti-Racism Team formed. (white w/ pink, green, yelllow, blue)

OIMC shares triumphant faith journey
On and beyond the Trail of Tears

By ANITA PHILLIPS

We, your brothers and sisters of the Oklahoma Indian Missionary Conference, invite you to join us in the telling of a story. 

	A highlight of the 2001 Session of Oklahoma Annual Conference was a dramatic production by the Oklahoma Indian Missionary Conference. Entitled One Drop of Blood, the drama portrayed the early days of Methodism in what is now Oklahoma. It focused especially on the faithful dedication of Native Americans who proclaimed Christ in the midst of adversity, preparing the way for Oklahoma Indian Missionary Conference.
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The drama was written by Anita Phillips, supt. of the Southern District of the Oklahoma Indian Missionary Conference. With her permission, we have adopted her script for this article. We are grateful to Anita for allowing us to share her research with you.


This story stretches into our past as far as the mind can imagine, for that is how long our people have sought to know Creator God. The story of OIMC is not of one strand, but of many, because each tribe is a nation of people, rich with language, culture, art, history, and spirituality.

It is our effort this evening to share with you a fleeting image that captures some small part of the journey that has brought us from so many places to this one place-where we are the Oklahoma Indian Missionary Conference. We will seek to sample from the many peaks and valleys that make up our story.

This journey is made more difficult because Native American history is, for the most part, unrecorded history. Tribal histories are oral histories, told in family gatherings by the elders who are the keepers of our stories. Written resources were usually provided by government agents or other official documenters who made demographic and anthropological observations from culturally uninformed perspectives. These official reports usually resulted in biased and inaccurate writings-unrelated to the experiences of the people about whom they were written. 

It is important to understand that almost none of the tribes now living in Oklahoma, Kansas or Texas were native to this part of the country. The tribes now found in Eastern Oklahoma were forced off native land in the eastern and southeastern part of the United States where tribal towns and clans had flourished. Tribes now located in western Oklahoma were primarily southern plains people who freely moved about to hunt, camp, and live abundantly on millions of acres of native lands.

The term Trail of Tears represents the collective journeys of tribes who made forced marches across thousands of miles by water and over land to the Indian Territory of Oklahoma. This now well-know term comes from the Cherokee language and might be literally translated as "the place where we cried." The Cherokees were one of the many tribes who walked on these terrible trails. 

Many of the Cherokee had long experienced the revelation of God's love through Jesus Christ and worshipped with Methodist preachers. These missionaries and native preachers were also on the Trail of Tears to Oklahoma. Some even tried to stand up to the government in defense of the Cherokees and other tribes. A shadow in our Methodist history reveals that for the most part our church structure refused to become involved or to stand with their preachers in this regard. The journey was paved with disease, starvation, exposure and massive loss through death and separation. The spirit of endurance and survival grew out of strong family relationships and tribal relationships, and by the native spiritual traditions and the spiritual traditions of Christianity which had come to Oklahoma with them.

One little-known account of the Trail of Tears comes from the diary of Private John G. Burnett, a member of the army regiment sent to drive the Cherokees from their homes and onto the march to Oklahoma. Recorded in his own hand in 1838 and 1839, this journal provides a piercing record of sacrifice and tells about the woman who became know as the martyr to the children.

"I saw the helpless Cherokees arrested and dragged from their homes, and driven by bayonet point into the stockades. And in the chill of a drizzling rain on an October morning, I saw them loaded like cattle or sheep into 645 wagons and started west. One can never forget the sadness and solemnity of that morning. Chief John Ross led in prayer...many of the helpless people did not have blankets and many of them had been driven from their homes barefooted.

On the morning of Nov. 17, we encountered a terrific sleet and snow storm with freezing temperatures and from that day until we reached the end of the fateful journey on March 26, 1839, the sufferings of the Cherokees were awful. The trail of the exiles was a trail of death. They had to sleep in the wagons and on the ground without fire. 

Among this number was the beautiful Christian wife of Chief John Ross. This noble-hearted woman died a martyr to childhood, gathering and giving blankets for the protection of children on the journey. Giving her only blanket to a sick child that day, she rode thinly clad through the blinding sleet and snow storm. She developed pneumonia and died in the still hours of a bleak winter night. 

I was on guard duty the night Mrs. Ross died. When relieved at midnight, I did not retire, but remained around the wagon out of sympathy for Chief Ross, and at daylight was detailed by the Captain to assist in the burial like the other unfortunates who died along the way. Her unconfined body was buried in a shallow grave by the roadside, far from her native mountain home, and the sorrowing cavalcade moved on."

As tribes settled in Oklahoma's Indian Territory, many brought their Christian faith and their churches with them. More than one Native American church can relate its history back to a church building literally carried piece by piece on the Trail of Tears. Other churches had their beginning in the homes of early worshipers.

Such is the case with an early woman leader, Mrs. Electa Quinney-Adams, a missionary teacher and member of the Housatannuck Tribe. First travelling with her evangelist husband, a well-known Mohawk preacher, Mrs. Quinney-Adams founded the first school among the Oneida Tribe of Wisconsin. Later working with the Seneca people in northeastern Oklahoma, Mrs. Adams became a widow in 1844 and continued her missionary work alone.

It was at the home of Electa Quinney-Adams that the first bishop of the Oklahoma Indian Missionary Conference, Thomas A. Morris, led worship services on his way to this historic annual conference. In the spirit of Lydia, the seller of purple cloth from the Book of Acts and the friend of the Apostle Paul, from Philippi, Mrs. Adams' home became a safe haven and house of worship for many travelers and local residents. An account from the Bishop's travel journal describes that worship service as amazingly cross-cultural, including people from many Native American tribes, African-Americans and white persons. Representing the many men and women who quietly served and lived as disciples, Electa Quinney-Adams' life as a saint of the Church is an important part of the history of OIMC.

The fruitful work of Native American preachers and Methodist missionaries in Indian Territory resulted in the visitation of Bishop Thomas A. Morris to Riley's Chapel, located south of present-day Tahlequah. It was at this site that the Indian Mission Conference was pronounced into being at 9 a.m., Oct. 23, 1844. The Cherokee Nation, surviving the Trail of Tears, and experiencing renewal among its people, published the notice of the first ever annual conference in its newly formed tribal newspaper, The Phoenix. This notice announced the Methodist Annual Conference gathering at Riley's Chapel and was published in both English and in the written Cherokee alphabet created by Sequoyah.

The new Indian Mission Conference covered all the Territory west of the Mississippi to the Rocky Mountains. Among the preachers appointed at that first annual conference, three were Native American. John Boot and John McIntosh were Cherokee and William Okchiah was a Choctaw. All those appointed lived lives of hardship and sacrifice for the Christian church in Indian Territory, travelling to visit their congregations in all sorts of weather, owning little in material goods, depending on the support of their faith and their church members, and serving long terms.

As these first Native American preachers received their appointments and the prayers of their bishop, they began what would be a long and unbroken chain of Native persons sent forth to spread the Gospel among their own people.

The Choctaw people were routed from their homes in Mississippi beginning in 1831. Prior to the government-ordered liquidation of their farms, fields and livestock, their communities had flourished. William Okchiah was an ordained elder of the Mississippi Conference long before entering Oklahoma. Among the Choctaw people in their native Mississippi homeland, Okchiah was a tireless and dedicated preacher. When negotiation, legal channels, angry calls for justice and pleas to common humanity failed, Rev. Okchiah realized God was calling him to walk with his people as they began their forced march to Indian territory.

The experiences of native preachers on the Trail of Tears must have been an incredible test of faith. Recordings of military personnel document the importance of the faith life of the Choctaw people. A captain accompanying the Choctaw as they journeyed by water reported, "I never saw any people conduct better or appear more devout. They had morning and evening prayers and spent much of their time on board the boat, reading and singing hymns; a part of this company belongs to the Methodist Church."

His own report went on to state they were in good spirits in spite of the neglect of the agents. Military issue to the Choctaw of one blanket to each family of Indians, cold weather, disease and lack of food led an army major to write: "No man but one who was present can form any idea of the difficulties that we have encountered, owing to the cholera and the influence occasioned by its dreadful effect...death was hourly among us and the road was lined with sick. The extra wagons hired to haul the sick are about five to one thousand; fortunately, they are a people that will walk to the last, or I do not know how we could get on."

William Okchiah never fully regained his health after the trip to Oklahoma, but did not cease in his response to God's call. He did not live long after that first annual conference. Upon receiving his appointment, he rode away on horseback, getting as far as Fort Smith. Methodist Church journals give the following account of his death: "He was found by strangers on the streets of Fort Smith in a dying condition. In his saddle pockets were found a Bible, a hymn book, a few hickory nut kernels and a few grains of parched corn. These were all of his earthly possessions. He was taken to the home of a Christian family and put to bed. His host heard him leave his room early that next morning. He followed him out, only to see him fall in the yard, his hands extended toward heaven, and heard him breathe his last prayer."

A Choctaw hymn might have been sung at his funeral. Emerging from the deep grief of the Choctaw people, it speaks of the only hope available to them in their darkest days. It is entitled Give Me Christ Or Else I Die!

The story of Rev. Samuel Checote, Muscogee-Creek minister and tribal leader, represents the struggle so many experienced when hearing about Jesus Christ through non-Indian missionaries. When native people heard the Jesus story, their greatest challenge became finding the kernel of truth about Jesus which had become so embedded within the Anglo-American desire to stamp out all culture different from their own. Over and over, native people heard of the Grace of God through Jesus; however it was coupled with human behavior exactly opposite of God's message. The Muscogee Creek people had been among the most resistant to forced removal. They had witnessed repeated broken treaty agreements and relentless efforts aimed at taking over their land, fields and tribal towns.

As contact with white settlers increased, so did the poverty and desperation of the Muscogee-Creeks. Their leaders who fought forced removal included 84-year-old Chief Eneah Emathla, who experienced the Trail of Tears walking chained and manacled behind army wagons. These experiences with the government-with frontier settlers and their missionaries-led the tribe to pass laws forbidding the practice and spread of Christianity among the Muscogee-Creeks. Violation of this law resulted in a public whipping of 50 lashes.

Samuel Checote accepted that his road would be a hard one among his people. However, he also accepted the mantle of a discipleship of Christ and believed that through the patient and persevering Holy Spirit, he could introduce the love of Christ to his brothers and sisters-a love that did not seek to stamp out the history and cultural identity of the people, but accepted each as they were. It was through this persistent message that Samuel Checote was able to lead his people in repealing the law against Christianity. He also became an ordained Methodist elder and served the church until his death.

It was Checote who recognized the importance of translating scripture into his tribal language. He introduced a petition on behalf of the Muscogee-Creeks at the Annual Conference in 1844. Unfortunately, it was many years before church leadership complied with his request for Bible translation. In the meantime, he persisted, translating as he was able, and also translating many hymns. Samuel Checote went on to become the first Native American District Superintendent. Recognized for his powerful leadership, he also became Chief of the Muscogee-Creek Nation for years.

The tribes now located in western Oklahoma and parts of Kansas-native to the southern plains of the United States-also experienced sorrowful journeys which might be called Trails of Tears. However, the greatest sorrow for these nomadic tribes was the loss of freedom. These people-called Kiowa, Comanche, Apache, Southern Cheyenne, Arapaho, Caddo, Wichita, and Potawatomi-had roamed freely across the open plains. They followed the seasons, the buffalo and wild game, and made their camps in accordance with ancient patterns of migration.

For decades these tribes resisted being confined on small, barren reservations. Ultimately, with greater numbers and resources, the government captured these native nations and the old way of life was gone forever. Following the Treaty of Medicine Lodge in 1867, what is now western Oklahoma and parts of Kansas became home to many plains peoples.

A Methodist presence among the plains tribes of the Indian Mission Conference was unknown until a minister named J. J. Methvin proposed this important work to the Methodist Board of Missions. Methvin had formerly worked among the Choctaw and the Seminole people. In 1886 he visited among the Comanches, Kiowas and Apaches. At the annual gathering of the Indian Mission Conference in the fall of 1887, Bishop Charles B. Galloway appointed Rev. J.J. Methvin as "Missionary to the Western Tribes." He immediately moved to Anadarko and made his home there. Rev. Methvin concluded that a school for Indian boys and girls would be one of the most effective influences he could provide. Thus, the Methvin Institute opened in the spring of 1890.

With very little help other than from the Women's Board of Foreign Missions, the school operated for twenty years. Many native pastors, teachers and lay workers resulted from Methvins' work. Among the most influential of the preachers were Kickingbird, Guy Quoetone, and Hunting Horse. These Kiowa preachers were considered the first generation of what would be a continuous chain of descendants-raised with the Methodist faith and sent forth to spread the Gospel among tribes of the Southern Plains. (The actors who portrayed Kickingbird, Quoetone, and Hunting Horse at the Annual Conference presentation are direct descendants of Hunting Horse and Quoetone.) 

Initially, life for the tribes confined in western Oklahoma was a desperate struggle. For a people used to living off the fruits of the land, the sudden plunge into an alien life-style was widespread culture shock. These tribal people were suddenly dependent on the honesty and good will of that most powerful figure in their new communities-the government agent. Food and clothing, when available, was issued every two weeks from the government commissary. The people walked, rode ponies and brought wagons from great distances in order to stand in lines for the basic necessities of life. Recorded accounts from this period document that many agents held back for their own use the food and supplies needed by the native families. Bodies, hearts and spirits were broken as life became an endless and unpredictable pool of dependency and despair.

Even in the midst of the darkest times, however, hope had been kindled in the hearts of the people of OIMC. So it was for the Kiowas, Comanches, Apaches and other plains peoples in western Oklahoma. As the preachers and leaders came forward under the leadership of J.J. Methvin, they began to spread the message of new life. For people desperately in need of a new start, the Gospel message was well-timed. As Kickingbird and his contemporaries preached throughout the land, they brought new possibilities to the people's hungry spirit.

One such example is the building of Mt. Scott Kiowa Church. Kickingbird had earlier in his life been a strong opponent to missionaries such as J.J. Methvin. However, he felt the call of the "Jesus Religion" within his own heart and responded by becoming the first Kiowa to be ordained in the United Methodist Church in 1905. He then proceeded to lead his people in the building of the first Native American church in western Oklahoma. The 40 acres of land was granted to the Methodist Church by the tribe for religious purposes. Made of native stone, every rock was hewed and carried by hand. The Holy Spirit filling the people would not allow them to be defeated, and the elders who had lived through the terrible years and the young ones who had heard the stories put their hearts and minds together in building the House of God.
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These young women—from left, Christian Poorbuffalo, Raclyn Quoctone, Amy Ahhaity, Nema Nauni, and Katori Quecton—are granddaughters of the Rev. Charles Quoctone, a retired Methodist minister. During the OIMC drama at the Oklahoma Annual Conference, they performed Native American sign language of the Lord's Prayer and the Kiowa Prayer Song.


This undefeatable spirit continues to live today in the descendents of those early saints. Great-granddaughters of Guy Quoetone are shown here. Their father, Jimmy Quoetone, responded to the Lord in the way of Hannah. He brought his young son forth and dedicated him to the service of the Lord. Four generations of Methodist preachers have resulted from God's call in this family; the youngest currently is in seminary.

As increasing numbers of white settlers encroached into Indian Territory, an increasing number of white congregations were formed, soon outnumbering those of the Indian Mission Conference. In the fateful year of 1906, non-Indian Methodist leaders made the decision to absorb Native American Methodism within their white counterpart. However, by abandoning the mission among Native Americans, the Oklahoma Conference lost about half of its Native American membership.

In the broader historical setting, Native Americans in Oklahoma were living through one of the most insidious periods of their existence-that time following the General Allotment Act of 1887, when millions of acres of tribal lands were allotted individually to native persons in order to achieve the breakup of tribal governments. The discovery of oil and other natural resources on these lands, as well as the increasing value of the land itself for development led to what historian, Angie Debo described as a time of tremendous "plunder and graft" against native landholders. The resulting loss of land through guardianships and complex legalities was incomprehensible to most native persons. Dark days had again descended upon the tribes. 

As they had done during the difficult times of the Civil War, faithful Native American clergy and laity worked hard to keep the Native Methodist communities together. The years from 1906 until 1918 were a time of quiet, dedicated, unceasing service from the remaining churches.

Critical to the survival of OIMC during this time was the work of native women. Many churches received no pastoral appointment, however, the Lord's work went on. While pulpits stood empty, financial support to the conference dried up and many left to join other denominations; the faith and leadership of women kept the church doors open.

The women continued to provide for the neediest of children and families in their tribes. Food and clothing were gathered and shared, along with the spiritual strength and encouragement that these women knew their church community badly needed. Women throughout the Methodist connection continued supporting their OIMC sisters by writing letters of encouragement, maintaining long-distance relationships through prayer, providing Christian education materials and sending donated goods for distribution to those in need. Native American churches continued to act as bases of community organization and aid throughout these years.

Women of OIMC also kept churches open as places of worship and sanctuary. Although, not ordained preachers, they filled many pulpits as Sunday school teachers, exhorters and church leaders. The term Church Mother applies to an entire generation of native women who answered God's call during this difficult time. Music has been for our people one of the greatest blessings we have known. Traditionally, our songs are written for special occasions, special people, and to mark major life events.

The great English hymn, Amazing Grace has been adopted by the tribes of OIMC as a transcendent expression of our faith. (During the Conference presentation, Amazing Grace was sung in Choctaw, Cherokee, Muscogee-Creek, and Kiowa.) In the years following 1906, a small but persistent number of missionaries and white advocates of OIMC spoke out at General Conferences. They pointed out the viability of many Native American Methodists who wanted to remain Methodists, but needed to live within their own Native American conference. Delegates gradually took notice, and the Indian Mission Conference was reestablished in 1918.

For several decades, the work of the conference was to regain lost members, recruit new members and promote the gifts and graces of Indian people within the native churches. The Oklahoma Indian Mission Conference, rebuilding and redefining itself, eventually included native churches in Kansas and Texas that wished to affiliate with the network of native Methodists.

Native Americans have found in their own conference a source of pride and identity as native disciples of Jesus Christ. Native Americans have the lowest per capita income and the highest rate of military service of any American racial group. The Oklahoma Indian Mission Conference has seen its people through the devastation of two world wars and the Great Depression. In April of 1970, for the first time, the delegates of the Oklahoma Indian Mission Conference were seated at the General Conference held at St. Louis, Missouri. However, the delegates at that time could not vote. In 1972, when General Conference met in Atlanta, Georgia, the Oklahoma Indian Mission Conference became the Oklahoma Indian Missionary Conference, a change which brought the right of voice to the conference.

In 1976, General Conference gave the right of vote to the OIMC. This important change also brought our native conference out of a state of dependency and The United Methodist Church out of a state of paternalism. OIMC could now hold title to its own property, see to its own financial affairs, ordain its own clergy, and shape its own destiny.

Now, in 2001, we face the same challenges all of our brothers and sisters in Christ face. We are called to pass on to our young the privilege, the responsibility and the wonderful joy of knowing the Grace of God through Jesus Christ. Our situation requires that we make peace and find peace with events in our past, that we never forget, yet somehow forgive where cultural and historical forces have taken us to the edge of genocide, and that we continually tell our story to our young ones; to those yet unborn; to those who do not know; and to our brothers and sisters who will pause to listen and remain to walk with us on our journey. We are at a place where we proudly claim our heritage and our inheritance. We believe we can best symbolize where we came from through our elders.

Sister Wynema Smith is an elder of the Cherokee Tribe and a Methodist leader for many years. She speaks and teaches the Cherokee language. She has served as Assistant Director of the Cookson Hills Center, a mission of General Board of Global Ministries. Her people still worship in ancient ways; many now include their Christian life along with their traditional participation in the Cherokee spiritual way, the Stomp Dance.

Brother Johnny Johnson is an elder of the Muscogee-Creek Tribe. He has served on boards and committees of OIMC for 50 years. He speaks his native language and knows the stories of his people's ancient days. He is a leader and storyteller within his local church. 

We, as OIMC, are at a place where we proudly claim our future and our promise of abundant life through Christ. We believe we can best symbolize this future through our young people.

Jennifer Battiest is a member of the Choctaw Nation and the daughter of a United Methodist pastor. She graduated from a United Methodist university, Oklahoma City University. Jennifer was the first Native American US2 missionary to serve within The United Methodist Church. She will soon be serving at the General Board of Global Ministries mission in residence in New York City for the young adult programs.

Gabriel Saunkeah is of the Kiowa and Cherokee Tribes. His grandparents helped form the congregation that became Tulsa Indian United Methodist Church. His mother is the Executive Director of the Native American Comprehensive Plan of the United Methodist Church. He has held multiple local church, district and conference youth offices. Gabriel was the first Native American to be president of the National United Methodist Youth Organization.
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Members of a Wichita, Kansas drum group performed a prayer song on the drums


In OIMC churches today, our elders are sharing the best of our past with young people who seek to lift up their Native American identity and use it within their worship. We find our younger generations claiming those previously forbidden aspects of our culture and joyously using them to praise God. The drum, an object not allowed within many Christian churches, can now be heard, Tribal dances long associated with heathenism are now viewed by young native Christians as one of many ways to express one's joy in living fully the life given by God. We can now praise the Greatness of God using every part of who we are.

We hope this small part of the story of the Oklahoma Indian Missionary Conference brings to you a deeper understanding of our journey; and the strong conviction that the rest of the journey belongs to all of us together. Although we may approach the cross from different directions, every one of us is drawn to that cross for the same reasons. We do truly know that life is not worth the effort of living without the love and forgiveness that the cross represents to us.

The OIMC presentation ended with a Cherokee hymn that originated on the Trail of Tears to encourage people on their journey. They sung the first verse mournfully reflecting the peoples' suffering and pain; they sung the second verse joyously lifting up the power of God's love in helping people overcome all things.


